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Water Baptism 
 
1.1 What Is A Sacrament? 
 
When discussing the topic of worship, one of the regular subject matters to arise is 
that of the sacraments, or such would at least arise in what we would recognise as 
more traditional and liturgical churches. 
 
But, in the gathered sense of the body of Christ, the sacraments are important in 
regards to our worship. For evangelicals, when we think of sacraments, we typically 
think of water baptism and the Lord’s Supper/communion. 
 
But what is a sacrament? 
 
A sacrament is something sacred or having special significance. Augustine defined it 
this way: ‘A sacrament is the visible form of an invisible grace.’ 
 
Such is a solid definition. God’s grace is invisible, if you will, but God provides 
specific pointers in life that are given to especially show His grace. Therefore, you 
might here some theologians speak of the ‘means of grace’. 
 
But, trying to define a specific number of sacraments or means of grace can become 
difficult, right? God’s grace, in a general revelatory sense, is available through so 
many varied means. God can make Himself known through creation, through a book, 
through the aroma of a succulent steak, a conversation over coffee and so much more. 
 
But, yet, there does seem to be some special means by which God especially has 
decided to make Himself known to the gathered church. In defining the means of 
grace, Wayne Grudem gives these words: 
 

‘The means of grace are any activities within the fellowship of the church 
that God uses to give more grace to Christians.’1 

 
Therefore, we could say that these things are special means of God’s grace: 
 

• Teaching/preaching of the Scriptures 
• Water baptism 
• Lord’s Supper 
• Prayer for one another 
• Worship (in the gathered sense with songs) 
• Giving financially 
• Use of spiritual gifts 
• Close fellowship 
• Evangelism 
• Serving others in specific ways 

 

                                                
1 Grudem. Systematic Theology. p950. 



   
  www.cornerstone.be 
 
Within the discussion concerning the means of grace, most evangelicals will refer to 
two specific sacraments: water baptism and the Lord’s Supper. Yet, other traditions 
believe there are other sacraments. For example, the Roman Catholic church believes 
there are seven major sacraments: 
 

• Water baptism 
• Confession 
• Eucharist (this is the Lord’s Supper; this word simply means ‘giving thanks’) 
• Penance 
• Extreme unction (known as the ‘last rites’, which is in reference to the 

anointing with oil of a dying person) 
• Holy orders (ordination to the priesthood or diaconate) 
• Marriage 

 
The problem we could run into is this: If a sacrament is defined as a visible sign of 
God’s invisible grace, then it seems hard to limit the word to only two things in 
particular, mainly water baptism and the Lord’s Supper with regards to evangelicals. 
 
Yet, for discussion’s sake, we will walk down the path that water baptism and the 
Lord’s Supper stand as the two main sacraments given by Christ to His ekklesia, that 
is His church. These two elements are pictoral representations and actions of the 
gospel. Therefore, there is no doubt these two stand as very important to our lives of 
faith in Christ. 
 
1.2 Water Baptism 
 
1.2.1 Salvation and Baptism 
 
When reading the New Testament, one cannot walk away without seeing a close 
relationship between our salvation and water baptism. Below are some great 
examples: 
 

• It washes away our sins, bringing forgiveness (Acts 2:38; 22:16), just as faith 
does (Acts 10:43; 15:9). 

• It saves us (1 Peter 3:21), just as faith does (Ephesians 2:8-9). 
• It brings us into union with Christ (Romans 6:3-4; Galatians 3:26-27), just as 

faith does (Ephesians 1:13). 
• There is a death and resurrection in baptism (Colossians 2:11-12), just as faith 

brings as well (Romans 6:8-11; Galatians 2:20). 
 
Yet, we as evangelical churches believe that one is saved by grace through faith 
alone. No works or actions of man can bring about God’s saving work. It is 100% free 
and unmerited!! 
 

8 For by grace you have been saved through faith. And this is not your 
own doing; it is the gift of God, 9 not a result of works, so that no one may 
boast. (Ephesians 2:8-9) 
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Because of this connection between the salvation and baptism, this has led to two 
unhealthy views in regards to baptism. 
 

1. Baptismal regeneration 
2. Baptism as only symbol 

 
A. Baptismal Regeneration 
 
Specifically, certain traditions like the Roman Catholic church hold that water 
baptism itself brings about regeneration, or new birth. In one of his works, Ludwig 
Ott, a Roman Catholic scholar, states: 
 

‘Baptism is that Sacrament in which man being washed with water in the 
name of the Three Divine Persons is spiritually reborn.’2 
 
‘Even if it [baptism] be unworthily received, valid Baptism imprints on the 
soul of the recipient an indelible spiritual mark, the Baptismal 
Character…The baptized person is incorporated, by the Baptismal 
Character, into the Mystical Body of Christ…Every validly baptized 
person, even one baptized outside the Catholic Church, becomes a 
member of the One Holy Catholic and Apostolic Church.’3 
 

But this is not healthy, Biblical teaching, for without underlying faith in Jesus Christ 
and repentance of sin, all that water baptism achieves is to make the person wet. 
When baptism is isolated from faith and repentance it has no spiritual power 
whatsoever. This is why Peter would make such a statement: 
 

And Peter said to them, “Repent and be baptised every one of you in the 
name of Jesus Christ for the forgiveness of your sins, and you will receive 
the gift of the Holy Spirit.” (Acts 2:38) 

 
We not only need an outward washing, but we need a true inward washing, as Peter 
also makes clear in his first epistle: 
 

Baptism, which corresponds to this, now saves you, not as a removal of 
dirt from the body but as an appeal to God for a good conscience, 
through the resurrection of Jesus Christ. (1 Peter 3:21) 

 
Therefore, we believe that the view which says baptism, in and of itself, is that which 
saves and regenerates a person is not in line with biblical teaching. As Paul states in 
his letter to the Colossians: 
 

11 In him also you were circumcised with a circumcision made without 
hands, by putting off the body of the flesh, by the circumcision of Christ, 

                                                
2 Wayne Grudem, Systematic Theology, p971 quoting Ludwig Ott, Fundamentals of 
Catholic Dogma, p350. 
3 Wayne Grudem, Systematic Theology, p971 quoting Ludwig Ott, Fundamentals of 
Catholic Dogma, p355. 
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12 having been buried with him in baptism, in which you were also raised 
with him through faith in the powerful working of God, who raised him 
from the dead. (Colossians 2:11-12) 

 
B. Baptism As Only Symbol 
 
Because of the view of baptismal regeneration, many groups have swung the 
pendulum to the exact opposite side, seeing it merely as an outward symbol with 
minor importance. Therefore, some churches might not even urge new believers to be 
water baptised, but rather leave it for a time when the person ‘feels led’ or for a future 
‘baptismal service’. 
 
Even more, within such groups, there could be a tendency to teach that water baptism 
is not necessarily needed. To support such an argument, most usually point to the thief 
on the cross who had no opportunity for water baptism, but Jesus had these words to 
say to him: 
 

Truly, I say to you, today you will be with me in Paradise. (Luke 23:43) 
 
While we would agree that one who has truly believed upon Christ and repented of 
sin has received salvation, we must not negate the importance of water baptism in 
walking out our faith in Christ. Water baptism is the norm and pattern for those who 
have come to faith in Christ and repented of a life of sin. 
 
Only if one plans on dying today would we set aside the exhortation to be baptised 
into the name of Christ. But, again, such is not normal. The norm is that one who 
believes upon Christ and repents, this person should be water baptised (Acts 2:38). 
 
Not only that, but, contrary to those who set aside baptism as something we can 
participate whenever we would like, we would challenge them that the New 
Testament teaches that baptism is an immediate response to believing the gospel. For 
examples of immediately being water baptised see these cases in Acts: 
 

• The 2,000 following Pentecost (Acts 2:38-41) 
• The Samaritans to whom Philip proclaimed the gospel (Acts 8:12) 
• The Ethiopian eunuch (Acts 8:35-38) 
• Paul, though there seems to have been a 3-day delay (Acts 9:18) 
• Cornelius and household (Acts 10:44-48) 
• Lydia and household in Philippi (Acts 16:14-15) 
• The Philippian jailer and household (Acts 16:30-34) 
• Crispus and household in Corinth (Acts 18:8) 
• The Ephesian disciples (Acts 19:4-5) 

 
Of course, we recognise that there could be some specific reason as to why someone 
is not immediately baptised following their conversion. But, as a whole, the testimony 
of the New Testament is that water baptism is an important walking out our salvation 
in Christ. It is not the regenerating act itself, nor simply symbolic, but it is 
instrumental to our faith where we receive grace in a powerful working of God, as 
Paul reminds us: 



   
  www.cornerstone.be 
 
 

11 In him also you were circumcised with a circumcision made without 
hands, by putting off the body of the flesh, by the circumcision of Christ, 
12 having been buried with him in baptism, in which you were also raised 
with him through faith in the powerful working of God, who raised him 
from the dead. (Colossians 2:11-12) 

 
1.2.2 Mode of Baptism 
 
There are mainly three options as to the mode of water baptism and how it should be 
administered: 
 

1. Sprinkling (also known as aspersion) 
2. Pouring (also known as affusion) 
3. Immersion 

 
If one is aware of the discussions surrounding baptism, then one will know that there 
are mainly two differing views about these three modes of baptism: 
 

• Immersion only 
• All three modes are acceptable 

 
It is true that there is no direct command in regards to mode of baptism to be found in 
Scripture. Those in favour of all three modes may give this as one reason why all 
three can be practised. But lets look at some other arguments. 
 
A. Sprinkling 
 
There are two main passages highlighted to argue in favour of sprinkling: 
 

• Ezekiel 36:25-27 
• Hebrews 9:9-10, 13 

 
1. Ezekiel 36:25-27 
 
Here is the passage below: 
 

25 I will sprinkle clean water on you, and you shall be clean from all your 
uncleannesses, and from all your idols I will cleanse you. 26 And I will 
give you a new heart, and a new spirit I will put within you. And I will 
remove the heart of stone from your flesh and give you a heart of flesh. 27 
And I will put my Spirit within you, and cause you to walk in my statutes 
and be careful to obey my rules. (Ezkekiel 36:25-27) 

 
What we must recognise is this passage consists of a prophetic statement about the 
reality of the new covenant. Therefore, this does not speak of an actual physical 
sprinkling, but a spiritual sprinkling upon the heart for cleansing. With regards to the 
new heart (vs26), there is no expectation of a new physical heart. Rather a new 
spiritual heart would be given to those in the new covenant, which goes along with 
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the words ‘a new spirit I will put in you’. Therefore, such a passage does not really 
substantiate a case for sprinkling. The sprinkling is imagery that refers to a spiritual 
cleansing 
 
2. Hebrews 9:9-13 
 
The final Scriptural argument for sprinkling comes from the book of Hebrews: 
 

9…According to this arrangement, gifts and sacrifices are offered that 
cannot perfect the conscience of the worshiper, 10 but deal only with food 
and drink and various washings [or baptisms], regulations for the body 
imposed until the time of reformation…13 For if the blood of goats and 
bulls, and the sprinkling of defiled persons with the ashes of a heifer, 
sanctify for the purification of the flesh. (Hebrews 9:9-10, 13) 

 
The word ‘washings’ (vs10) refers to baptisms, which is seen through the use of the 
Greek word here, baptismos. It would, then, be argued that one of the ways of 
washing, or baptism, in the Old Testament was through sprinkling, which is where 
vs13 comes in – sprinkling of defiled persons with the ashes of a heifer. 
 
This specific practise probably refers back to Numbers 19 where the ashes were 
combined with water to make the ‘water for impurity’. This ‘water for impurity’ 
would be sprinkled on those who had been defiled by either touching a dead person or 
a person who comes into close proximity to a dead person: 
 

And a man who is clean shall gather up the ashes of the heifer and deposit 
them outside the camp in a clean place. And they shall be kept for the 
water for impurity for the congregation of the people of Israel; it is a sin 
offering. (Numbers 19:9) 

 
But, interestingly enough, when we read the whole of Numbers 19, we see the greater 
emphasis is on bathing and washing, this being what baptism is all about. We see this 
in some of the final words of the chapter: 
 

And the clean person shall sprinkle it on the unclean on the third day and 
on the seventh day. Thus on the seventh day he shall cleanse him, and he 
shall wash his clothes and bathe himself in water, and at evening he 
shall be clean. (Numbers 19:19) 

 
Therefore, we also find the reference in Hebrews 9:13 as lacking significant substance 
as an argument in favour of sprinkling for baptism. 
 
B. Pouring 
 
The major argument for pouring in baptism is that pouring is used to describe the 
baptism of the Spirit. 
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And in the last days it shall be, God declares, that I will pour out my 
Spirit on all flesh, and your sons and your daughters shall prophesy… 
(Acts 2:17) 

 
Such words were first prophesied by the prophet, Joel (Joel 2:28). Isaiah also refers to 
this action as a pouring out from on high (Isaiah 32:15). 
 
So, the question arises: If the Spirit was poured out in the baptism of the Spirit, why 
can we not also water baptise by pouring? 
 
Well, with regards to the baptism of the Holy Spirit, the phrase, ‘poured out’, is one 
of many words or phrases that Luke uses in the book of Acts to describe the baptism 
of the Holy Spirit: 
 

• Baptised in the Holy Spirit (1:5) 
• Holy Spirit come upon you (1:8; 19:6) 
• Filled with the Holy Spirit (2:4; 9:17; 13:9) 
• Pour out my Spirit (2:17; 10:45) 
• The gift of the Holy Spirit (2:38; 10:45) 
• Holy Spirit fell on (8:16; 10:44) 
• Receive the Holy Spirit (8:15) 

 
God’s people are baptised in the Spirit, receive the Spirit, are filled with the Spirit and 
have the Spirit poured out on them all at the same time. Such wording describes one 
and the same act for Luke, mainly the baptism of the Spirit. Thus, this pouring 
imagery used to describe Spirit baptism does not give solid ground for the mode of 
pouring in water baptism. 
 
C. Immersion 
 
Our conclusion is that immersion is the normal mode of water baptism. There are four 
specific reasons why we believe this. 
 
1. Abundant Supply of Water 
 
If sprinkling and pouring were common for baptism, why is there a need to be near an 
abundant supply of water? See Matthew 3:6 (we read about the Jordan River) and 
John 3:22-23 (we read about ‘plentiful’ water). Also, we read this about Philip 
baptising the Ethiopian eunuch: 
 

And he commanded the chariot to stop, and they both went down into 
the water, Philip and the eunuch, and he baptized him. (Acts 8:38) 

 
Now, two arguments usually arise in regards to the claim of an abundant supply of 
water being available when baptism was administered. 
 
Firstly, proponents of sprinkling and pouring would say that the fuller context of Acts 
8:38-39 points to the fact that they both (Philip and the eunuch) went down in the 
water. This is highlighted by the fact that vs39 says, when they came out of the 
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water’. Both were not being baptised. Therefore, Philip could have taken the eunuch 
down in the water to either sprinkle or pour. It may not necessarily refer to baptism by 
immersion. 
 
But the question we bring up is: Why go down into the water instead of just getting a 
little bit from the side and either sprinkle or pour the eunuch? Philip must have taken 
him down into the water for some reason, that being to immerse the eunuch. 
 
Another argument for sprinkling or pouring would be found in Acts 16:25-34. Some 
would argue that there would have been no large water source for the Philippian jailer 
and his household to have been baptised by immersion. Therefore, it is quite plausible 
that they were sprinkled or had water poured on them. But, one thing we must notice 
is that, in vs33, there was a large enough water source for their wounds to be washed. 
So there was some kind of water supply available. 
 
In all, these two arguments fail in proving that sprinkling and pouring took place. But 
let’s move on to see some other arguments in favour of immersion. 
 
2. The Greek Word 
 
The Greek word baptizein essentially means to ‘plunge’ or ‘dip’, as in the sinking of a 
ship or the dipping of a material into a container of dye. This Greek word and all 
other connected words (baptizo, bapto, baptismos) all refer to an act of immersion. 
 
3. Two Old Testament Events 
 
Both Noah’s flood and the crossing of the Red Sea are used in the New Testament as 
illustrations of water baptism (1 Peter 3:20-21; 1 Corinthians 10:1-2). They both 
suggest a passing through water, which does not leave room for pouring or sprinkling. 
Both give us a picture of massive amounts of water. 
 
Now, one might argue that the water never touched the Israelites as they passed 
through the Red Sea. Such only happened to the Egyptians, who died from the waters 
overflowing them. This is true. But, when we read the words of Paul in 1 Corinthians 
10:2, it is obvious that, though the water never touched the Israelites, he is using such 
as an illustration to point to an immersion, especially sense he uses the Greek word 
baptisthesan. 
 
4. The Picture of Baptism 
 
Ultimately, baptism is a picture of burial and resurrection, as these two passages 
suggest. 
 

3 Do you not know that all of us who have been baptised into Christ 
Jesus were baptised into his death? 4 We were buried therefore with 
him by baptism into death, in order that, just as Christ was raised from 
the dead by the glory of the Father, we too might walk in newness of 
life. (Romans 6:3-4) 
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11 In him also you were circumcised with a circumcision made without 
hands, by putting off the body of the flesh, by the circumcision of 
Christ, 12 having been buried with him in baptism, in which you were 
also raised with him through faith in the powerful working of God, 
who raised him from the dead. (Colossians 2:11-12) 

 
Such a death and resurrection is best pictured through immersion, but not through 
sprinkling or pouring. 
 
D. Some Summary Thoughts 
 
In extreme cases, such as drought or the new believer is upon their deathbed, we 
would definitely agree that baptism could be administered via pouring or sprinkling. 
But, it does seem most probable that the norm for water baptism is immersion. 
 
1.2.3 Candidates for Baptism 
 
There are three positions regarding who should be allowed for baptism: 
 

• Only those who are believers (or at least those confess faith in Christ). 
• Infants of believing parents are allowed to be baptised. 
• All infants should be baptised, since this is the act that brings about spiritual 

rebirth. 
 
We have already dealt with the third point above and showed why we believe it is an 
unhealthy view. 
 
The second view is in regards to the Protestant paedobaptist view.4 This is found in 
some traditions like the Presbyterian, Lutheran, Episcopalian and Methodist churches. 
 
There are three main arguments in favour of infant baptism. We shall deal with each 
accordingly: 
 

1. New Testament baptism replaces Old Testament circumcision. 
2. In the old covenant, children of parents within the covenant of God were 

circumcised before coming to faith. Therefore, in the new covenant, baptism 
should also be allowed for children of believing parents. 

3. The household passages. 
 
A. Baptism Replaces Circumcision 
 
This is based in Paul’s words to the Colossians, which we have quoted a few times 
already: 
 

11 In him also you were circumcised with a circumcision made without 
hands, by putting off the body of the flesh, by the circumcision of Christ, 

                                                
4 Paedobaptism refers to the practise of baptising infants with the prefix paedo- 
meaning ‘child’. 
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12 having been buried with him in baptism, in which you were also raised 
with him through faith in the powerful working of God, who raised him 
from the dead. (Colossians 2:11-12) 

 
Here, it would be argued that water baptism is the new covenant sign that replaces 
circumcision. But, if we read the passage carefully, the only circumcision that is being 
spoken about in this passage is a spiritual circumcision, the ‘circumcision of Christ’ 
(vs11). This passage is not talking about the physical act. And in this spiritual 
circumcision, there is a burying and raising in water baptism, ultimately accomplished 
through faith. 
 
But let’s move on to the next point to be able to fully address the Colossians passage. 
 
B. Children of the Old Covenant 
 
It is true that those parents in the Old Testament who were a part of God’s covenant 
were commanded to circumcise their sons when they were eight days old (see Genesis 
17:10-13). Therefore, they obviously could not have yet responded in faith 
themselves. 
 
But, within the old covenant, entrance into the people of God was through physical 
means. Being born a Hebrew made one a Hebrew, and such people made up the old 
covenant people of faith. This was sealed through the physical act of circumcision. 
 
But, within the new covenant, one truly becomes part of the people of God through a 
spiritual birth. No longer was one considered a part of God’s people simply because 
one was born a physical Jew and physically circumcised. One must be born again and 
become a new creation in Christ to be counted amongst God’s people. And it is in 
baptism that we act out this spiritual birth. This is highlighted in Colossians 2:12 
where we are told baptism is to be an act of faith in the powerful working of God. This 
speaks of a new creation being spiritually born from above. 
 

C. Household Passages 
 
The last argument in favour of infant baptism is that we read of 5 different 
occurrences in the New Testament where households were baptised: 
 

• Cornelius and household (Acts 10:44-48) 
• Lydia and household (Acts 16:14-15) 
• Philippian jailer and household (Acts 16:29-34) 
• Crispus and household (Acts 18:8) 
• Stephanus and household (1 Corinthians 1:16) 

 
The first thing we must note is that the word household did not just refer to families, 
but it also included servants, relatives and even others (see Acts 10:24). 
 
With regards to Acts 18:8 and 1 Corinthians 1:16, we can make no definitive 
statements about such passages. But the other three passages we can. So let’s look at 
them. 
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• Cornelius and household (Acts 10:44-48) 
 

44 While Peter was still saying these things, the Holy Spirit fell on all who 
heard the word. 45 And the believers from among the circumcised who 
had come with Peter were amazed, because the gift of the Holy Spirit was 
poured out even on the Gentiles. 46 For they were hearing them speaking 
in tongues and extolling God. Then Peter declared, 47 “Can anyone 
withhold water for baptising these people, who have received the Holy 
Spirit just as we have?” 48 And he commanded them to be baptised in the 
name of Jesus Christ. Then they asked him to remain for some days. (Acts 
10:44-48) 

 
What is argued is that Cornelius’ entire household was present (see Acts 10:2), 
including any infants. Thus, when we read that they were baptised in vs48, it would 
have included everyone, even any babies present. 
 
First off, we do not even know if babies were present. Secondly, in vs47, we 
specifically read that Peter wants to baptise this household because he visibly 
recognised they received the Spirit. An infant cannot receive the Holy Spirit, 
especially in this sense of salvation and empowering. Thus, we can most likely 
assume that no infant was baptised. 
 
• Lydia and household (Acts 16:14-15) 
 

14 One who heard us was a woman named Lydia, from the city of 
Thyatira, a seller of purple goods, who was a worshiper of God. The Lord 
opened her heart to pay attention to what was said by Paul. 15 And after 
she was baptised, and her household as well, she urged us, saying, “If you 
have judged me to be faithful to the Lord, come to my house and stay.” 
And she prevailed upon us. (Acts 16:14-15) 

 
Again, we are not sure if any infants are present here. But what we do read in vs14 is 
that, ‘the Lord opened her [Lydia’s] heart’. It seems most plausible that all of those 
who were baptised were like Lydia in that the Lord opened their hearts as well. 
 
• Philippian jailer and household (Acts 16:29-34) 
 

29 And the jailer called for lights and rushed in, and trembling with fear 
he fell down before Paul and Silas. 30 Then he brought them out and said, 
“Sirs, what must I do to be saved?” 31 And they said, “Believe in the Lord 
Jesus, and you will be saved, you and your household.” 32 And they spoke 
the word of the Lord to him and to all who were in his house. 33 And he 
took them the same hour of the night and washed their wounds; and he 
was baptised at once, he and all his family. 34 Then he brought them up 
into his house and set food before them. And he rejoiced along with his 
entire household that he had believed in God. (Acts 16:29-34) 
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First of all, the call from Paul to this man and his household was to believe upon Jesus 
and they would be saved (vs31). Such belief is impossible for children. Not only that, 
but we are told in vs32 that Peter and his team ‘spoke the word of the Lord to him and 
to all who were in his house’. We cannot expect Peter to have been speaking to 
infants, could we? The only ones who could have attentively listened and understood 
the gospel message were the adults. 
 
Again, we point out that baptism is a faith response to the powerful working of God 
(Colossians 2:11-12). The normal case is that those who were baptised were 
responding to the gospel (Acts 2:38, 41). 
 
Of course we believe God can save children. Such could never be denied. Jesus 
absolutely loved children (Matthew 19:13-15). But water baptism stands as the new 
covenant sign of actually being followers of Jesus Christ, which is evidenced through 
faith and repentance. 
 
D. Summary 
 
Therefore, our conclusion is that only those who have responded to the gospel with 
faith in Christ and repentance from a life of sin should be considered for water 
baptism. 
 
But what should we do with children? 
 
Generally, many evangelical churches have a time of dedicating their child to the 
Lord at a very early age. This is usually done before the gathered church with the 
purpose of praying for the child, charging the parents to raise up him or her in the 
ways of Christ, and even challenging the whole local church body to love and care for 
the child. This is also a time for the parents to commit to raising their son or daughter 
to know the Lord and follow His ways. And, then, when the child comes to such a 
place of faith in Christ and repentance from sin, they would then be encouraged to 
submit themselves to the waters of baptism. 
 
So, if one has not been baptised, he or she should be strongly encouraged to walk out 
this important act of faith. To not do so is to challenge the teaching of the Scriptures. 
This is an integral and important part of walking out our salvation and following 
Christ. 
 
If one was baptised as an infant, but has come to faith and repentance at a later date, 
then we would encourage that person to be ‘re-baptised’, meaning that they now 
participate in this important act as a response to believing the gospel and turning from 
sin. This should take place through the act of immersion into the waters. Again, this 
all seems to be the overwhelming testimony of Scripture. And, remember, such 
should be seen as exciting opportunity for which the whole body of Christ can rejoice 
with the person. 
 
Finally, for those who have been water baptised, or are about to be water baptised, we 
are encouraged to remember what this act points to – our death and resurrection in 
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Christ by the powerful working of God!! Let us find strength in what God has done 
through the waters of baptism. 
 
1.2.4 Baptismal Formula 
 
There are some who are quite adamant that, when we baptise someone, we must state 
the Trinitarian formula of Matthew 28:19: 
 

Go therefore and make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit. (Matt 28:19) 

 
But such should not be seen as a legalistic formula that must be pronounced over 
every new believer being baptised. Matter of fact, in the book of Acts, it seems that 
the regular ‘formula’ was that people were baptised into the name of Jesus (see Acts 
2:38; 8:16; 10:48; 19:5). Therefore, either one of these prescriptions, or another, 
would be acceptable, as long as it is made known that the person is being baptised as 
a believer in Christ. 
 
1.2.5 Who Can Baptise? 
 
Obviously, baptism is not to be self-administered. This is an act to be walked out in 
the midst of the believing body of Christ. But some hold that only those who are 
‘ordained’ can actually perform baptism. But such is probably too stringent. 
 
We see that Paul was baptised by Ananias, who is simply called a disciple (Acts 9:10, 
18). We know nothing else about him. Therefore, as long as one is in good standing 
with the local church body and its leadership, looking to grow in their faith, there 
should be no reason why that person could not baptise. Matter of fact, it is truly a 
display of God’s goodness when a father is allowed to baptised their child. 
 
1.2.6 Baptism and Mission 
 
We briefly mention the effect of water baptism on mission and evangelism. 
 
As a pictoral action and representation of the gospel – death and resurrection – as well 
as being a communal activity celebrated by the community of God, water baptism can 
be a powerful testimony to non-believers. One can imagine the new believer coming 
forward in the gathering, sharing their story of how they came to believe upon and 
know Christ, confess Him as Saviour and Lord, and then be put under the waters and 
raised to new life. Such, with the work of the Holy Spirit, could be used in drawing 
non-believers to God. How many people have actually invited their non-believing 
family members along to see them baptised? Again, such can leave a lasting 
testimony. 
 
Not only that, but consider the opportunity that is presented when baptising a person 
outside in a natural source of water like a beach. As such is done in the midst of the 
community of God’s people, with joy and celebration, it could lead to questions from 
inquiring people. Opportunities and doors could definitely open up for sharing the 
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gospel right then and there, only to lead these new inquirers to faith in Christ, as well 
as new baptisms on the spot. 
 
Therefore, as water baptism is administered in a faith-filled, Spirit-filled, celebrating 
community, there is no doubt that, by the powerful drawing work of the Spirit, such 
could become a missional activity. 


