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1.0 Introduction to the OT 
 

‘The Bible is not an end in itself, but a means to bring men to an 
intimate and satisfying knowledge of God.’ (A.W. Tozer) 

 
1.1 Two Ways to Study the Scriptures 
 
1. Biblical Theology: (or exegetical theology) studying the Bible book by 

book, chapter by chapter, verse by verse. For example, studying the 
book of Genesis. 

2. Systematic Theology: studying the Bible to specific themes or topics 
(systematising the biblical text on specific topics). For example, we can 
study the theme of Christ (Christology), humanity (anthropology) or the 
Holy Spirit (pneumatology). 

 
Other ways to study theology: 
• Historical theology: how the biblical text and theology has been 

understood throughout the history of the church. 
• Practical theology: (or ‘pastoral’ theology) how the biblical text can be 

applied to our lives. 
 
1.2 The Bible as a Whole 
 
Strictly speaking it is not a single book but a library of books in one volume. 
 
The name ‘Bible’ comes from the Greek word biblia meaning ‘books’. 
 
The single volume of the Bible is divided into two main sections: 

• The OT which contains 39 books 
• The NT which contains 27 books 

 
Two resources for understanding how to read the Bible: 

 Scot McKnight, The Blue Parakeet: Rethinking How You Read 
the Bible, Zondervan, 2008. 
 Gordon Fee & Douglas Stuart, How to Read the Bible for All It’s 
Worth, Zondervan, 3rd edition, 2003. 

 
1.3 Compiling the OT 
 
1.3.1 Hebrews/Jews 
 
The Hebrew Scriptures (Tanak in Hebrew) were originally compiled in a 
different order from that of our current OT. There were 3 main divisions: 

• The Law (Torah) – the five books of Moses: Genesis to 
Deuteronomy 

• The Prophets (even though all the books are not specifically 
‘prophecy’) 

o Former Prophets – Joshua, Judges, Samuel and Kings 
o Latter Prophets – Isaiah, Jeremiah, Ezekiel and the 12 

minor prophets, Hosea to Malachi1 
• The Writings – Psalms, Proverbs, Job, Song of Solomon, Ruth, 

Lamentations, Ecclesiastes, Esther, Daniel, Ezra, Nehemiah & 
ending with the Chronicles. 

o This section is also known as ‘The Psalms’ because it was 
the first and largest book of The Writings. 

 

                                                        
1 The twelve Minor Prophets are known as ‘The Book of the Twelve’ to a Hebrew. 
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Luke 24:44  Law of Moses, the Prophets, The Psalms 
 
1.3.2 Christians 
 
The Christian OT canon is divided into these 5 main divisions: 

• Books of Moses – The Law or Pentateuch2 – Genesis to 
Deuteronomy 

• Books of History – Joshua to Esther  
• Books of Poetry – Job, Psalms, Proverbs, Ecclesiastes, Song of 

Solomon 
• Major Prophets – Isaiah to Daniel 
• Minor Prophets – Hosea to Malachi 

 
Below is a chart of containing the set up of the OT books in the Christians 
canon. (Although the chart below is a common division of the OT, recent 
study has shown that the prophets Joel & Obadiah could have prophesied 
during the post-exilic days.) 
 

Old Testament - 39 Books 

Books of Moses Pre-exile Post-exile Poetry and Major Pre-exile Post-exile 

(The Law) History History Wisdom Prophets Minor Prophets Minor Prophets 

Genesis Joshua Ezra Job Isaiah Hosea Haggai 

Exodus Judges Nehemiah Psalms Jeremiah Joel Zechariah 

Leviticus Ruth Esther Proverbs Lamentations Amos Malachi 

Numbers 1 Samuel  Ecclesiastes Ezekiel Obadiah  

Deuteronomy 2 Samuel  Song of Solomon Daniel Jonah  

 1 Kings    Micah  

 2 Kings    Nahum  

 1 Chronicles    Habakkuk  

 2 Chronicles    Zephaniah  
 
1.4 The Two Testaments Cannot Be Separated 
 
We must NOT make the mistake of believing the OT is something totally 
separate from the NT, and vice versa. The Old and New Testaments are 
connected and part of the whole of God’s redemptive revelation to us 
summarised in Christ and the new covenant. 
 

‘The New is in the Old contained, and the Old is in the New 
explained. The Old commences what the New completes…Without 
the New Covenant the Old is a start that has no finish; and without 
the Old the New is a finish that has no start.’3 

 
1.5 Why Study the Old Testament? 
 
1.5.1 Some important facts 
 

                                                        
2 *Pentateuch derives from the Greek words pente meaning ‘five’ and teuchoi meaning 
‘scrolls’. 
3 W.G. Scroggie, Know Your Bible, Pickering & Inglis, 1940, vol. 1, p.12 
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• The OT makes up 77% of the Bible 
• 2 Tim 3:16 says: ‘All Scripture is God-breathed…’ (referring to the 

Hebrew Scriptures, though we note the same nature of the NT; see 2 Pet 
3:15-16) 

• Rom 15:4; 1 Cor 10:11 – the importance of learning from the OT 
 
1.5.2 Jesus studied the Old Testament 
 
The OT (Hebrew Bible) was the Bible Jesus knew and he knew it well. In his 
humanity, Jesus had to study as he grew up: ‘Jesus grew in wisdom and 
stature…’ (Luke 2:52). The accounts in the OT were the stories his parents 
told him when he was a little child (see Deut 4:9; Ps 78:5-8). 
 

‘These are the words he read, these were the stories he knew, these 
were the songs he sang…In short, the deeper you go into 
understanding the Old Testament, the closer you come to the heart 
of Jesus.’4 

 
1.5.3 We need the whole story 
 
It is important to get the WHOLE story. If we just started the account when 
Christ was born, we would be missing something. Everything that took place 
in the OT had to happen first for Christ’s coming to fully make sense. His 
coming happened at the ‘fullness of time’ (Gal 4:4). 
 
Example: walking into a movie late 
 
And the same is true as well – we not only need the beginning of the story, 
but also the end. 
 
1.6 Three Contexts to Consider When Studying Scripture 
 
1. Historical-grammatical context: What is the text saying in its own 

context of history, language, culture, etc. 
2. Christological context: (or teleological context, telos meaning 

‘complete’ or ‘goal’) What is the text saying in light of the coming of Christ 
and the new covenant. 

3. Devotional & prophetic context: God speaking from the text into our 
lives specific contexts. 

 
1.7 Four Characteristics of Biblical Revelation 
 
1. The progressive nature of revelation 
The revelation of God is a process throughout redemptive history, an 
unfolding nature to it. God has revealed himself more and more throughout 
history, beginning at creation and finishing in Christ. We must remember that 
the Scriptures did not drop out of heaven ready-made. 
 
2. The organic nature of revelation 
All that God reveals about himself is interconnected. This means that the 
revelation of God builds on and relates to what he has previously revealed.  
 
Example: an acorn becoming an oak tree 
 
3. The historical nature of revelation 
God has made himself known to us inside of history, not outside of it. He has 
condescended, or come down, to make himself known. Therefore, it is 

                                                        
4 Christopher Wright, Knowing Jesus Through the Old Testament, IVP, 1992, ix 
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important to pay attention to and study the historical settings of the people to 
whom God has revealed himself. 
 
4. The adaptable nature of revelation 
God always adapts to our situation so that we can understand what he is 
revealing. 
 
Anthropomorphism: biblical authors attributing human characteristics to 
God so that we can understand him. 
 
Example: Exodus 33:23 as God says, ‘Then I will take My hand away and 
you shall see My back, but My face shall not be seen.’ 
 
1.8 The Great Interpreter of the Old Testament 
 
The ultimate and best interpreter of the OT is Christ himself and the NT. 
 
2 Cor 1:20 
 
Concerning the OT writings: 
 

‘They found their fulfilment and had their meaning made plain in 
Christ; when people read them without using this key to unlock their 
significance, “a veil lies over their minds” (2 Corinthians 3:15).’5 

 
Concerning the promises of the OT: 
 

‘Imagine a father who, in the days before mechanized transport, 
promises his son, aged 5, that when he is 21 he will give him a horse 
for himself. Meanwhile the motor car is invented. So on his 21st 
birthday the son awakes to find a motor car outside, “with love from 
Dad”. It would be a strange son who would accuse his father of 
breaking his promise just because there was no horse. And even 
stranger if, in spite of having received the far superior motor car, the 
son insisted that the promise would only be fulfilled if a horse also 
materialized, since that was the literal promise. It is obvious that with 
the change in circumstances, unknown at the time the promise was 
made, the father has more than kept his promise. In fact he has done 
so in a way that surpasses the original words of the promise which 
were necessarily limited by the mode of transport available at the 
time. The promise was made in terms understood at the time. It was 
fulfilled in the light of new historical events.’6 

 

                                                        
5 F.F. Bruce, Paul: Apostle of the Heart Set Free, Paternoster, 2000, p.19 
6 Christopher Wright, Knowing Jesus Through the Old Testament, IVP, 1992, p.71 
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2.0 Introduction to the Pentateuch 
 
2.1 Names & Descriptions of the Pentateuch 
 
To begin our study of the Old Testament, we are going to look at the first 
five books of the Bible, often referred to as the Pentateuch. 
 
The collective name, the Pentateuch, is derived from the Greek words pente 
(‘five’) and teuchoi (‘scrolls’).  
 
The Pentateuch is also known by these names: 

• ‘The book of the law of Moses’ (Josh 8:31; 23:6; Neh 8:1) 
• ‘The book of Moses’ (Ez 6:18; Neh 13:1) 
• ‘The Law of Moses’ (1 Kgs 2:3; Luke 24:44; Acts 28:23) 
• ‘Moses’ (Luke 24:27; 2 Cor 3:15) 

 
Another name for the Books of Moses is Torah, the Hebrew word which we 
translate as ‘law’. 
 
The word ‘torah’ could be more fully translated as ‘instruction’ or ‘teaching’ 
like that given from a father to a son. Therefore, the Books of Moses give 
instruction and teaching from God to his people. 
 
2.2 Moses & Authorship 
 
Moses’ name is linked closely with the Pentateuch because, traditionally, he 
has been seen as the author-compiler of these five books. Over the past 250 
years, much critical scholarship has been given to how the OT came to us, 
and specifically with the books of Moses. 
 
The question: Did Moses really write the Pentateuch? 
 
Scriptures in the Pentateuch that point to Mosaic authorship 

• Ex 17:14; 24:4; Num 33:1-2; Deut 31:9, 24-25 
 
Other OT scriptures point to Moses as author 

• Josh 1:7-8; 8:31, 34-35; 23:6; Judg 3:4; 1 Kgs 2:3; 2 Kgs 14:6; 21:8; 
Ezk 6:18; Neh 8:1; 13:11 

 
NT writers refer to Mosaic authorship 

• Luke 24:27; John 1:45; Acts 15:21; Rom 10:5; 2 Cor 3:15 
 
Jesus himself referred to Moses as author or this portion of Scripture 

• Matt 19:8; Mark 12:26; Luke 16:29; 24:44 
 
Both Jewish and early Christian tradition consistently associated the 
Pentateuch with Moses 

• The Talmud, which is a collection of Jewish rabbinical laws, law 
decisions and comments on the laws of Moses, refers to the first five 
books of the Bible as the Books of Moses. 

• The Mishnah, which is recorded oral conversations between rabbis 
as they discussed the proper interpretation and action required by 
the law, accepted the Mosaic authorship of the Pentateuch. 

 
Summary statement about authorship: 
 
What we refer to as ‘authorship’ probably meant something a little different in 
an ancient near eastern culture thousands of years ago. Solid, biblical 
scholarship points out that Moses probably did not write every single word of 



 

6 

NOTES 

the Pentateuch, that he used other sources to draw from (i.e. the creation 
account, Noah), and that there were edit-updates done by scribes throughout 
Israel’s history. Whereas some modern day scholars would attack Scripture 
because of these realities, to do so would be imposing our modern day, 21st 
century standards upon what it meant for the Pentateuch to be seen as 
authored-compiled by prophet of God amongst God’s people, Moses. 
 
For more in depth study on this subject, refer to: 

 Walter Kaiser, The Old Testament Documents: Are They Reliable 
& Relevant?, IVP, 2001. 
 Herbert Wolf, An Introduction to the Old Testament Pentateuch, 
Moody, 1991, p. 51-78. 
 Gleason Archer, A Survey of Old Testament Introduction, Moody, 
1994, p.21-189 
 Dillard and Longman, An Introduction to the Old Testament, 
Zondervan Publishing House, 1994, p.40-42. 
 Arnold and Beyer, Encountering the Old Testament, Baker Books, 
1999, p.68-75. 
 G.J. Wenham, New Bible Commentary, IVP, 2002, p.47-53. 

 
‘The entire work, though divided into five parts, forms both in plan 
and execution one complete and carefully executed whole, 
commencing with the creation, and reaching to the death of Moses, 
the mediator of the Old Covenant.’7 

 

                                                        
7 Keil & Delitzsch, Commentary on the Old Testament, Eerdmans, 1988, p16 
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3.0 Genesis: The Beginnings 
 
Our English title comes from the Greek word geneseōs, meaning ‘beginning’ 
or ‘generations’. 
 
The Hebrew title is simply the first three words, ‘In the beginning’ (but in 
Hebrew). 
 
A simple division of Genesis is as follows: 
 

The Creation 

The Fall 

The Flood 
Chapters 1-11 

History of the 
beginnings of the 

Universe and 
Humanity 

Four notable events 

The Tower of Babel 

Abraham 

Isaac 

Jacob (Israel) 
Chapters 12-50 

History of the 
beginnings of the 
Hebrew Nation 

Four notable people 

Joseph 
 
 
Though the above chart is a simple division of the book, the literary structure 
of Genesis actually divides the book into 11 sections: 

• Introduction and Creation - 1:1-2:3 
• The Account of the Heavens and the Earth - 2:4-4:26 
• The Account of Adam - 5:1-6:8 
• The Account of Noah - 6:9-9:28 
• The Account of Shem, Ham and Japheth - 10:1-11:9 
• The Account of Shem - 11:10-26 
• The Account of Terah, or Abraham - 11:27-25:11 
• The Account of Ishmael - 25:12-18 
• The Account of Isaac - 25:19-35:29 
• The Account of Esau - 36:1-43 
• The Account of Jacob - 37:2-50:26 

 
3.1 The Beginning 
 
The reality that creation speaks of God: 
 
Ps 19:1-6 
Rom 1:18-20 
 
Creation ex nihilo: When God formed creation, he formed it out of nothing. 
Before the heavens and the earth were created, nothing else existed outside 
of the three persons of the Trinity. See also Rom 4:17. 
 
3.1.1 Differing views of the creation account 
There are four main views of the creation account. Each of these views is 
accepted by various Christians: 
 
1. Six-Day Creationism:  Also known as young-earth creationists or fiat 

(‘command’) creationism. This group believes that God brought 
everything into being by a direct and instantaneous act of creation. 
Therefore, each day of creation was a literal 24-hour time period. Thus, 
the earth is around 6,000 years old. 
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2. Progressive Creationism: This group would be known as old-earth 
creationists. People who hold this view would claim that the days in 
Genesis 1 do not refer to 24-hour time periods, but rather long periods of 
time. God was not only involved in the beginning of the creative process 
but also in key points following the initial act. Many would hold to some 
forms of micro and macro-evolution, but not full biological evolution. 

3. Theistic Evolution: Also known as creation-evolutionists. They 
believe in a purposeful creative process, but that God chose evolution as 
the means to bring about all creation, even the creation of human beings. 
But they would not deny the major tenets of the faith – God as Creator, 
humanity made in God’s image, humanity is sinful, etc. 

 
Two interesting books: 

 Denis Lamoureux, I Love Jesus & I Accept Evolution, Wipf & 
Stock, 2009. 
 Eds R.J. Berry & Michael Northcott, Theology After Darwin, 
Paternoster, 2009. 

 
4. Deistic Evolution: This view could be likened to the watchmaker who 

invents the watch, winds it up and he then lets the watch run on its own. 
Those believing in deistic evolution would claim that God started up the 
evolutionary process and has now removed himself, not to be involved in 
his creation. 

 
Of course, there are varying ideas within each of the views, but as a whole, 
these four views represent the beliefs of Christians. 
 
We must keep these things in mind when it comes to the creation account: 

• True science stands in agreement with God and his truth. 
• We must allow God’s good general revelation (creation and the 

sciences) to inform us. 
• The point of Genesis 1 is not to prove the specifics of HOW or HOW 

LONG it took God to create. 
• The creation account is recorded to reveal to us things of greater 

import: WHO created, that male and female have been created in 
God’s image, etc. 

 
Another solid resource: 

 Peter Enns, Inspiration & Incarnation, Baker Academic, 2005. 
 
3.1.2 The specifics of creation 
 
Gen 1 is actually written in a kind of poetic way – using parallelism. We can 
see the creation account in two groupings: the days of forming and the days 
of filling: 
 
Days of Forming    Days of Filling 
Day 1: light, God separated the   Day 4: lights – sun, moon, 
light from the darkness (v.3-5)   stars (v.14-16) 
Day 2: waters below the expanse,  Day 5: sea and winged 
waters above the expanse (v.7-8)  creatures (v.20-21) 
Day 3: dry land (v9-10)    Day 6: beasts of the earth 
vegetation (v11-12)    and man (v24-27) 

Day 7: Rest 
 
3.1.3 The image of God in human beings 
 
One of the most incredible things for people to know is that they have been 
created in the image of Almighty God. 
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Gen 1:26-27 
 
The most vile murderer retains more of the image of God than a beautiful 
golden-orange lion charging across the African wilderness with the sunset in 
the background (see Ecc 3:11). 
 
The Hebrew word for ‘image’ is tselem and the word for ‘likeness’ is demuth. 
We can see that in the first nine chapters of Genesis alone, the two words 
are used interchangeably: 
 

• Gen 1:26 – image & likeness 
• Gen 1:27 – image 
• Gen 5:1 – likeness 
• Gen 5:3 – likeness & image (though this is used of Adam & his son) 
• Gen 9:6 – image 

 
Theologians have explained the image of God as falling under these three 
main categories: 
1. Structural: This sees the word ‘image’ as a noun. In our very structure 

and make-up, human beings are in the image of God. Thus, an 
incapacitated human being in hospital is still bears the image of God. 

2. Relational-Functional: This speaks of the word ‘image’ as a verb. The 
image of God is found in our relationship with others. Not only that, but 
through our roles and functions as fathers, mothers, farmers, leaders, 
educators, scientists, etc., we can see the image of God being displayed. 

 
Of course, because of sin, the image of God has been distorted and marred 
in humanity. Thankfully, this image is restored, and is being restored, in those 
who are new creations in Christ, and it will be perfected when Christ returns! 
 
2 Cor 5:17; Eph 4:24; Col 3:10 
 
Christ is the perfect image of God. 
 
2 Cor 4:4; Col 1:15; Heb 1:3 
 
We must also recognise the fact that God has created BOTH male and 
female in his image (Genesis 1:27). There is something unique about woman 
that enables her to image God in a way that man cannot. In the same way, 
there is also something distinctive about man that he is able to image God in 
a way that woman cannot. 
 
For further study of the image of God: 

 Anthony Hoekema, Created In God’s Image, Eerdmans, 1994. 
 
3.1.4 The Great Commission of the Old Testament 
 
Gen 1:28 
 
This could be called the ‘Great Commission of the OT. 
 
Christ would later restate God’s heart as he gave his Great Commission to 
the disciples. 
 
Matt 28:18-20. 
 
3.2 The Beginning of Sin 
 
3.2.1 Entrance of Sin 
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Also known as ‘the Fall’. 
 
Though God had established humanity as the crown of his creation and had 
given him the great honour of carrying out his purposes on earth, humanity 
disobeyed God and fell into sin. 
 
When our first parents sinned, they took all of humanity and all of creation 
with them: 
 
Rom 5:12; 8:20-22 
 

‘In such a covenant Adam was God’s representative in creation, 
God’s prophet, priest and king. Organically, the entire human race 
was in Adam, and legally he represented them. By virtue of this 
connection it was inevitable that death should pass upon the entire 
human race, as St. Paul in fact observes (Romans 5:12-19).’8 

 
What Augustine called ‘original sin’. 
 
• Original sin: that passed on through the sin of our first parents 
• Actual sin: that which we actually participate in as sinful human beings 
 
It was through the death and resurrection of Christ, the second Adam, that 
new creation life was made available to all: 
 
Rom 5:18-19 
 
3.2.2 Introduction to redemption 
 

‘The wonder of the gracious character of the Creator manifests itself 
immediately. Judgment indeed must fall. But even in the midst of 
judgment hope for restoration appears. God binds himself now to 
redeem a people to himself. The very words that pronounce the 
curse of the covenant of creation also inaugurate the covenant of 
redemption.’9 

 
3.2.3 The first proclamation of the gospel 
 
Gen 3:15 
 
Theologians refer to this as the protevangelium, which is a Latin term 
meaning ‘first gospel’. 
 
By declaring ‘enmity’ between Satan and the woman, God was declaring war 
on the great adversary, and he would get all the glory in the end. 
 

‘God’s glory as the great Creator has been assaulted. His handiwork 
has been disharmonized. Not simply for the sake of man but for the 
glory of God redemption is undertaken.’10 

 
3.3 The Beginnings of a People 
 

                                                        
8 William Dumbrell, Covenant and Creation: A Theology of the Old Testament Covenants, 
Paternoster, 2002, p.45 
9 O. Palmer Robertson, The Christ of the Covenants, P & R Publishing, 1980, p.91 
10 O. Palmer Robertson, The Christ of the Covenants, P & R Publishing, 1980, p.95 
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Gen 12 marks a significant point in the history of God’s dealings with the 
human race. Just as with Noah, God calls another man (and his family) out of 
all the people’s of the earth that his purposes might continue to be 
accomplished. 
 
3.4.1 God calls Abraham 
 
Josh 24:2 
 
This verse tells us that Abraham, with his family, was worshipping other gods 
at the time God called him. 
 
We get even more insight into the calling of Abraham as we read Stephen’s 
speech before the Sanhedrin: Acts 7:2-4. 
 
Gen 12:1-3 
 
Babel  building their own city (Gen 11:1-9) 
Abram  looking for ‘the city with foundations, whose architect and builder is 
God’ (Heb 11:10). 
 
Gal 3:8  a second preaching of the gospel 
 
Jesus Christ himself is the one through whom all families, or nations, of the 
earth are blessed. He is both the ‘seed of the woman’ and the ‘seed of 
Abraham’ from which all peoples receive redemption and salvation. 
 
Question: Why is Abraham extremely important? 
 
It is from this one man that a whole nation comes forth, from which the one 
eternal Messiah would come calling all men and women to follow him. 
 
3.3.2 God’s covenant with Abraham 
 
In Gen 15, the LORD promises to Abram both offspring and land (vs5, 7). 
 
God had already promised Abram numerous offspring and the land of 
Canaan in Gen 13:14-18. But it is in Gen 15 that we read of the formal 
confirmation of the covenant promise. 
 
Gen 15:1-11 
 
A.  The Covenant Blessing – Son and Descendants 
 
Offspring  music to the ears of one living in the ancient near eastern culture 
 
After these promises were spoken to Abram, he then responds in faith, 
believing God. 
 
Gen 15:6 
 
Rom 4:1-5 – this is when righteousness was credited to Abram’s account.  
 
Abraham was given the promised son, Isaac, but he did not live to see his 
descendants as numerous as the stars in the sky. However, Abraham still 
responded to God by believing his promise. 
 
The promise was initially fulfilled in the Israelites that lived in Egypt prior to 
the great Exodus. But ultimately, all who belong to Christ are descendants of 
Abraham, the ‘father of all who believe’. 
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Rom 4:11; Gal 3:29; Gal 4:28 
 
B.  The Covenant Blessing – Land 
 
‘This land’ refers to the land of Canaan, and because God promised it to 
Abraham and his descendants, it thus became known as the promised land. 
 
The promise of the land would initially be fulfilled 400 years later as the 
Israelites crossed over the Jordan River and began to conquer the land of 
Canaan. The promise of the land of Canaan to Abraham’s descendants 
foreshadows a greater fulfilment, as so many things in the OT do.  
 
The true descendants of Abraham are now promised the new earth: 
 
• Rom 4:13 – the promise widened to Abraham being the ‘heir of the world’ 
• Rev 21:1-3 – it is the bride who comes to possess the new heaven and 

new earth 
 
Remember Christopher Wright’s words about the horse and the automobile. 
 
Whereas the promise to God’s people in the OT was the land of Canaan, the 
new covenant shows us that God wants to give his people something bigger, 
something better. The new covenant in Christ was ‘founded on better 
promises’ (Heb 8:6). Our Father now wants to give us the whole earth. 
 
C.  The Sign of the Covenant 
 
All covenants had visible signs. 
 
With Abraham and his descendants  act of circumcision 
 
Gen 17:10-13 
 
This circumcision of the foreskin was to signify a greater circumcision that 
had taken place: one of the heart. 
 
Deut 10:16; Jer 4:4; 9:25-26; Rom 4:11-12 
 
Circumcision of the heart speaks of a new creation. 
 
Rom 2:28-29; Col 2:11; Gal 6:15-16 
 
We must see all things promised to Abraham as pointing to something 
greater which God wanted to accomplish in the world: 
 
• Abraham’s descendants – those of faith with a circumcised heart 
• The promised land – the new heaven and new earth in the age to come 
• Circumcision – a circumcised heart which speaks of a new creation 
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4.0 Exodus: The Deliverance 
 
The book of Exodus contains the biography of Moses.  
 
Exodus means ‘way out’ or ‘departure’ (from the Greek ex meaning ‘out’, and 
hodos meaning ‘way’). 
 
This refers to the major event of the book: the great deliverance of the people 
of Israel from Egyptian slavery. 
 
The Hebrew title is taken from the first words of the book, which we translate, 
‘These are the names of…’ 
 
The book of Exodus can be conveniently divided into two main sections: 
 

Chapters 1-18 The Exodus The provision of 
deliverance Let my people go… 

Chapters 19-40 Law, tabernacle & 
priesthood 

The purpose of 
deliverance 

…that they may 
worship me 

 
4.1 The Provision of Deliverance (Ch. 1-18) 
 
Moses’ 120-year life divides into three periods of 40 years each: 
 
• As a prince of Egypt - Acts 7:23 
• As a shepherd in Midian - Ex 3:1 
• As leader of the Israelites in 40 years of desert wandering - Deut 34:7 
 
4.1.1 Forming a people 
 
Gen 15:4-5 
 
Here we read of God’s promise to Abraham that his descendants would be 
as numerous as the stars in the sky. 
 
In Gen 46:27  70 people head to Egypt 
(Greek translation, the Septuagint, says 75 in total. Acts 7:14 follows this 
numbering.) 
 
The stage was thus set for the initial fulfilment of the promise to Abraham and 
the patriarchs. 
 
During their time in Egypt, Israel carried out the ‘first Great Commission’ 
given to Adam and Eve: ‘be fruitful and increase in number;’ (Gen 1:28). The 
sons of Israel were increasing in number in the land of Egypt. 
 
Ex 1:7 
 
In Ex 1:8  a new king who arose in Egypt, probably Ahmose, the founder of 
the 18th dynasty. 
 
The time between the death of Joseph and the rise of this new ruler was just 
over 200 years. This new ruler ‘did not know Joseph’. Pharaoh became quite 
nervous of the Hebrews taking over the land and therefore declared that they 
be afflicted with hard labour: Ex 1:10-11 
 
Yet, the hand of God was on his people so that ‘the more they were 
oppressed, the more they multiplied and spread;’ (Ex 1:12). 
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Fruit of persecution  the advance of God’s kingdom 
Read the book of Acts and stories about present day China and India. 
 
4.1.2 The call of Moses 
 
In the discourse of the burning bush, Moses asks for God’s name for when 
he goes to the people of Israel and the LORD graciously reveals himself: 
 
Ex 3:13-15 
 
For the first time, God reveals his personal name to Moses: ‘I AM WHO I AM’ 
(ehyeh in Hebrew). This is derived from the Hebrew word hayah, which 
means ‘to be’. 
 
In Ex 3:15, we find God’s name ‘Yahweh’, which means ‘HE IS WHO HE IS’. 
Our English translations render ‘Yahweh’ as ‘the LORD’ as in Ex 3:15. 
 
Yahweh comes from the four letters known as the tetragrammaton – YHWH 
(the original Hebrew did not have vowels in the written form). 
 
Yahweh is sometimes incorrectly spelled/pronounced as Jehovah, which is 
done by taking the vowels of the Hebrew word for Lord/Master (Adonai) and 
adding them into the tetragrammaton (YHWH). 
 
Jesus took the Greek version of ‘I AM’ (ego eimi) and claimed it for himself.  
He was thus equating himself with God, a blasphemous act in the eyes of the 
Jews, hence the reason why they had picked up stones to throw at him 
 
John 8:58-59 
 
4.1.3 The signs and plagues 
 
Upon Pharaoh’s refusal to let the Israelites go free, there followed the ‘ten 
plagues’, culminating in the death of the firstborn sons and the related 
Passover events. 
 
• The plague of the Nile - 7:14-25 
• The plague of frogs - 8:1-15 
• The plague of dust - 8:16-19 
• The plague of insects/flies - 8:20-32 
• The plague of the livestock - 9:1-7 
• The plague of boils - 9:8-12 
• The plague of hail - 9:13-35 
• The plague of locusts - 10:1-20 
• The plague of darkness - 10:21-29 
• The plague of the firstborn - 11:1-10 
 
Three groups of three 
Followed by the tenth and final plague of the death of the firstborn 
Plagues one, four and seven begin similarly with a warning 
 
Ex 7:14-16 
Ex 8:20 
Ex 9:13 
 
Several theologians and commentators note how some of these plagues 
were directed against specific Egyptians deities. 
 
Ex 12:12; Num 33:4 
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• The plague of the Nile turning blood red: directed against the god Hopi 

who was to be in control of the waters of the Nile. 
• The plague of the frogs: directed against the Egyptian goddess Heqt, 

who was depicted as a woman with a frog’s head; she was the goddess 
of fertility. 

• The plague on the Egyptians livestock: directed against the bull-gods 
Apis and Mnevis, the cow-god Hathor and the ram-god Khnum. 

• The plague of darkness in Egypt: directed against the sun-god Ra who 
was one of the main Egyptian deities. 

• The plague of the death of the firstborn: for the Egyptians, Pharaoh 
was seen as a god himself. Because he would not let go the LORD’S 
firstborn son (4:22), God would bring his firstborn son to an end, as well 
as the rest of Egypt’s firstborn. 

 
4.1.5 The Passover and Exodus 
 
This is the greatest picture in the OT of the redemption that would come in 
Christ. 
 
The last plague  death of the firstborn 
 
Ex 12:7, 13  God gives these instructions to Israel that their firstborn might 
remain alive. 
 
These two aspects of Christ can be seen in the Passover lamb: 
 
A.  The sinless life 
The Passover lamb had to be ‘without defect’ (Ex 12:5), and was to be 
observed for a period to ensure that it was in fact so (Ex 12:3, 6). 
 
Heb 4:15 – Christ was tempted in all ways, yet never sinned 
 
B.   The substitutionary death 
The blood of the lamb, painted on the lintel and doorposts, was a sign that 
death had already taken place on behalf of the firstborn living within the 
Israelite house. 
 
1 Pet 3:18 – the just died for the unjust 
Heb 9:28 – Christ was offered to bear the sins of many 
 
The Passover was to be commemorated in an annual feast (12:14), to which 
Jesus later gave a new direction in the Lord’s Supper (Luke 22:14-20). 
 

‘…the New Testament clearly identifies the death of Christ as the 
fulfilment of the Passover, and the emergence of his new and 
redeemed community in the new exodus.’11 

 
The NT expounds on the fact that Christ is the great Passover Lamb: 
• The Lamb of God who takes away the sin of the world – John 1:29, 36 
• Jesus hung on the cross at the precise time when the Passover lambs 

were being slaughtered – John 13:1; 18:28; 19:14, 31 
• Worshipped as the slain Lamb – Rev 5:6, 9, 12; 12:11 
• Christ, our Passover Lamb, has been sacrificed – 1 Cor 5:7-8 
 
Christ came to serve and give his life a ransom, that is, a payment price (Matt 
20:28; Mark 10:45). 

                                                        
11 John Stott, The Cross of Christ, IVP, 1986, p139. 
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After approx. 430 years in Egypt, the people of Israel moved out (12:31-41), 
en route to the land promised earlier to Abraham. 
 
This was followed by: 
• The miraculous crossing of the sea: As Israel crossed, the pursuing 

Egyptian forces were destroyed (14:21-31). 
o This was Israel’s corporate baptism into Moses (1 Cor 10:2) and 

an act of faith (Heb 11:29). 
• The miraculous provision of sustenance: Even though the Israelites 

responded with grumbling, the LORD still provided manna and quail 
(16:1-21), and then water from the rock (17:1-7). 

o Jesus made it clear that he was the true bread from heaven – the 
bread of life (John 6:30-35). 

 
The Passover & Exodus are the great elements in the redemption of Israel. 
 
To redeem means to release from slavery by payment of a price. 
 
The purpose in the Passover and Exodus: 
• The redemption of the Israelites – Delivered from the enemy that held 

them in bondage. (‘Let my people go…’ Ex 5:1. This phrase arises 9 
times in Ex chs. 5-10.) 

• The call to celebration & worship – God wanted the people free to 
feast and worship him. (i.e., see Ex 5:1; 7:16) 

• The giving of instruction for life – God followed by giving his Torah, his 
life instruction, for how his people were to live as his royal priesthood (Ex 
19f). 

 
4.1.6 Two debated events 
 
A.  Where did the Israelites cross the Sea? 
 
The sea that the Israelites crossed was called ‘Yam Suph’ in the original 
Hebrew. This would be correctly translated as ‘Reed Sea’ or ‘Sea of Reeds’, 
rather than ‘Red Sea’. 
 
The Hebrew word ‘suph’ refers to ‘reeds’, which would have been found 
along the banks of the Nile River. Directly north of the Red Sea (the Gulf of 
Suez in OT times), there were a few lakes with abundant supplies of both 
reeds and papyrus. Thus, it is believed that the Israelites probably crossed 
Lake Menzaleh, Lake Ballah, Lake Timsah, the Great Bittler Lake or the Little 
Bittler Lake on dry ground. These five lakes would have been surrounded by 
a great supply of reeds, thus we have the original Hebrew as Yam Suph.   
 
This can be seen on any OT Bible map. 
 

‘Regardless of where the exact spot may have been, there is no 
doubt that God’s miraculous dividing of the sea was a mighty 
demonstration of His power and a clear indication of His love for 
Israel.’12 

 
For more study on the place where the Israelites crossed, see the following: 

 Herbert Wolf, An Introduction to the Old Testament Pentateuch, 
Moody, 1991, p.140-141 
 Lasor, Hubbard and Bush, Old Testament Survey, 2nd ed, 
Eerdmans, 1996, p.60-62 

                                                        
12 Herbert Wolf, An Introduction to the Old Testament Pentateuch, Moody, 1991, p.141 
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B.  When was the Exodus? 
 
There are two dates argued for the Israelites’ exodus from Egypt: the early 
date at 1446 BC during the reign of Amunhotep II and the late date at 1290 
BC during the reign of Rameses II. 
 
Theologians and historians argue for both dates. 
 
• Evidence for the early date – 1446 BC 
The evidence starts in 1 Kgs 6:1 where it states ‘the fourth year of Solomon’s 
reign’, which would have been the year 966 BC. This verse in 1 Kgs also 
states this was ‘the four hundred and eightieth year after the sons of Israel 
came out of the land of Egypt’. Adding 480 to 966 leaves you with the year 
1446 BC. 
 
Also, in Judg 11:26, Jephthah refers to the occupation of the new land for 
300 years. Since Jephthah lived around the year 1100 BC, this approximate 
number of 300 years would take us back to around 1400 BC, thus supporting 
the early date. 
 
• Evidence for the late date – 1290 BC 
Those of the late date hypothesis argue that the archaeological evidence 
supports their theory much more than the early date. Also, in Ex 1:11, we find 
that the Israelites were building one of two storage cities called Raamses (or 
Rameses). Thus, they must have been building a city for Rameses II who 
would not have reigned in 1446 BC but would have reigned in 1290 BC.  
 
So, the 480 years of 1 Kgs 6:1 is a round or ideal number rather than an 
exact number, possibly taking the total number of the 12 tribes of Israel and 
multiplying it by an ideal generational number of 40. 
 
In response to the argument that the Israelites built the storage city called 
Raamses for Pharaoh Rameses II, the early date group would argue that the 
city was also referred to as Rameses twice in the book of Genesis (12:37; 
47:11). Thus, we possibly have an editorial update of the texts in both 
Genesis and Exodus for the benefit of the community for which the scribe 
was transcribing. 
 
For more study on the date of the exodus, see the following: 

 Herbert Wolf, An Introduction to the Old Testament Pentateuch, 
Moody, 1991, p.141-148 
 Lasor, Hubbard and Bush, Old Testament Survey, 2nd ed, 
Eerdmans, 1996, p.59-60 
 Gleason Archer, A Survey of Old Testament Introduction, Moody, 
1994, p.239-252 

 
4.2 The Purpose of Deliverance (Chapters 19-40) 
 
4.2.1 The Mosaic Covenant 
 
In this covenant at Mt. Sinai, we have a very important step in the revelation 
of God’s redemption of humanity. 
 
A.  The Ten Commandments 
 
Remember: Redemption first, Law-instruction second 
 

‘When given, the ten commandments are an elaboration of what is 
involved in the keeping of the relationship to which [Exodus] 19:4 has 
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referred. The point here is that the giving of the law presupposes the 
framework of grace in which it can be received…Thus the law cannot 
be received by Israel unless Israelites are first addressed and are 
reminded of the state of grace in which they stand.’13 

 
When we think of ‘the Law’, we specifically think of the Ten Commandments.   
 
There were actually a total of 613 commandments in the Pentateuch: 

• 365 do not’s 
• 248 do’s 

 
The Ten Commandments were actually given three times: 
• Orally (Ex 20:1-17): The Ten Commandments are also referred to as the 

‘Ten Words’, ‘Ten Utterances’, or ‘Decalogue’. 
• Written on two tablets of stone ‘inscribed by the finger of God’ (Ex 

31:18): They were smashed after the incident with the golden calf (Ex 
32:15-16, 19) 

• The broken tablets were replaced with another pair of stone tablets (Ex 
34:1-4): These were placed inside the ark of the covenant (Ex 25:16; 
40:20; Heb 9:4) 

 
B.  The Law as a step forward in God’s redemptive plan 
 
There is a difficulty that usually arises in discussing the Law. 
 
It seems as if God took a step backwards in his plan of redemption when he 
gave the Law to Moses and Israel. 
 
He had credited righteousness to Abraham by faith (Gen 15:6), and it now 
appears that he is crediting righteousness according to obedience to law. 
 
Question: Why did God send the Law in the first place? Why didn’t God just 
send Christ after the great Exodus? 
 
When Jesus began his ministry, he said, ‘The time is fulfilled’ (Mark 1:15). 
Paul says that Christ came at the ‘fullness of time’. (Gal 4:4) 
 
If God had not given the Law before Christ, then the Deliverer-Saviour 
would not have made much sense to them or us. 
 
The Law points us to someone better. 
 
The Law was also set in place to help them/us recognise sin and that 
they/we cannot perfectly obey all that a holy God required. 
 
Rom 7:7 
Gal 3:24 
 
It revealed to them that redemption could not be accomplished through works 
of the Law. 
 
Therefore, God’s purposes are advanced and we do get a taste of God’s 
grace as the Law only confirms what God had done in the life of Abraham: 
‘Abram believed the Lord; and He credited to him as righteousness’ (Gen 
15:6). 
 

                                                        
13 W.J. Dumbrell, Covenant and Creation: An Old Testament Covenantal Theology, 
Paternoster, 2002, p.91 
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Major passages on the relationship between works of the Law and being 
justified by faith: 
 

a) Rom 3:20  e) Gal 3:11 
b) Rom 3:28  f) Gal 3:19-22 
c) Rom 7:7  g) Gal 3:24 
d) Gal 2:16 
 
C.   The Mosaic Law and its relationship to Christians 
 
There has been much study and work put into understanding the relationship 
of the Mosaic Law to the new covenant and living in light of Christ’s coming. 
Paul says that the Law is ‘holy and righteous and good’ (Rom 7:12; see also 
Rom 7:16 and 1 Tim 1:8). Therefore, we cannot just simply disregard it. 
 
Many theologians look to separate the Law into three sections: 
• The moral law (i.e., the Ten Commandments) 
• The civil law (i.e., the social and political laws concerning justice and 

equity in society, such as the law of testing for adultery in Num 5:11-31) 
• The ceremonial law (i.e., the sacrificial laws in Leviticus) 
 
One way in which theologians have approached the relationship of the OT 
Law to Christians is: 
• The moral law – Christians still look to obey and follow these 

commandments. 
• The civil law – Christians are not bound to this set of laws, for we are 

not part of the same ancient culture or society, nor are we a political unit 
as was Israel. Yet, some would suggest that we look to ‘re-translate’ 
these laws into Christian life today. 

• The ceremonial law – Christians are not obligated to these laws, for 
Christ’s sacrificial death brought them to an end. 

 
The best wisdom when reading the Law in the Pentateuch, or any passage of 
the OT, is to read it in the light of knowing that Christ has come as the 
fulfilment of the Law.  
 
Matt 5:17 – Christ is the complete fulfilment of the Law and Prophets, that is, 
the whole OT. 
 
We do not embrace antinomianism, that is, complete disregard for law-
instruction. Yet, we recognise that, in the new covenant in Christ, the Spirit of 
God has written his law on our hearts (Jer 31:33). We have received new 
hearts (Ezk 36:26) and thus we can walk according to the Spirit and not 
according to the flesh. 
 
D. The higher call of Christ 
 
When God brought the Israelites out of Egypt and called them to be his 
people, he called them out of the pagan culture in which they lived. We might 
say that Egypt (and every other surrounding nation) had ‘lower’ standards 
with regards to their own law. 
 
At Mount Sinai, God gave the Israelites a higher standard to live by. 
 
Example: lawlessness with sexual behaviour  Israel commanded not to 
commit adultery (and other laws, such as incest, etc) 
 
Even more, when Christ came, his ‘law’ asked God’s people to walk out an 
even more righteous call. 
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Example: Christ’s call that we not look lustfully upon another person (Matt 
5:27-28) 
 
The call to holiness takes an even greater step towards the heart of God. 
 
       Law of Christ 
        
    Law of Moses 
     
 Pagan society 
 
 
This is the ‘law of Christ’: 

• 1 Cor 9:21 
• Gal 6:2 

 
James calls it the ‘law of liberty’ and the ‘royal law’: 

• Jas 1:25 
• Jas 2:8 

 
Good summary verse: Gal 5:13-14 
 
4.2.2 The tabernacle 
 
The tabernacle, or ‘tent of meeting’ was a portable centre of worship suited 
to Israel’s needs as a people on the move. Its construction, and that of its 
furniture, is described in detail in Ex 25-27. 
 
The tabernacle was built ‘according to the pattern’ given by God to Moses on 
Sinai (Ex 25:8-9; 26:30). It was a picture of the true and greater heavenly 
tabernacle (Heb 8:1-2). In fact, Heb 9:1-15 suggests that the tabernacle and 
priestly functions foreshadowed the greater High Priest and what he did in 
the greater tabernacle. Indeed, the letter to the Hebrews could be described 
as a New Testament commentary on the tabernacle and the worship carried 
on within it. 
 
Christ referred to himself as the ‘temple’ (John 2:19), and it is according to 
the pattern of this greater Temple that we are to be conformed (Rom 8:29; 2 
Cor 3:18; Eph 2:21-22).  
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See below for a model of the Tabernacle as described in Ex 25-27. 
 
               50 cubits* 
 
 
 
 
 
 
 
 
 
 
 
 
                    
 

 
100 

                 cubits 
 
 
 
 
 
 
 
     
             A 
 
 
 
 
A.  Entrance     F.  Seven-branch lampstand 
B.  Bronze altar of burnt offering   G.  Altar of incense 
C.  Laver of Bronze    H.  Ark of the covenant 
D.  Holy Place     I.   Most Holy Place 
E.  Table of Showbread/ Bread of the Presence 
      
*One cubit is equal to approximately 18 inches or 46 centimetres. 
 
4.2.3 The Priesthood 
 
God chose Moses’ brother, Aaron, to head up the priestly family (Ex 28:1). 
The priestly garments described in Ex 28 are, like the tabernacle, full of 
symbolism. The priests were to act as intermediaries, especially in the matter 
of sacrifices and offerings, between the people and Yahweh. 
 
Once all the arrangements of law, tabernacle and priesthood had been imple-
mented, the glory of the LORD came to fill the tabernacle. 
 
Ex 40:34-38 
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5.0 Leviticus: The Priests’ Handbook 
 
The book of Leviticus does not advance the story of Israel beyond events at 
the end of Exodus. Instead, it develops the significance of the point reached.  
 
Leviticus outlines the sacrifices, offerings and religious duties to be 
performed in the tabernacle, which has just been completed at the close of 
Exodus (see 40:33). It is the key of understanding the tabernacle worship 
that enabled the people to have an ongoing relationship with God. 
 

• In Genesis God spoke from heaven. 
• In Exodus God spoke from a mountain. 
• In Leviticus God spoke from the tabernacle, which pictures God’s 

constant approach to people out of a desire to dwell amongst them 
and enjoy fellowship with them. 

 
Note that Leviticus is the central book of the five books of Moses. Its theme 
of worship and sacrifice is central to man’s relationship with God. In 
Leviticus, Moses brings the people to God as a mediator (a go-between) 
between God and man. 
 

‘Leviticus…abounds in spiritual values; it has a living voice to our 
own day; its revelation of the divine character is unique; and it is built 
together according to a clear plan. It is referred to over forty times in 
the New Testament. All that follows it in the Scriptures is coloured by 
it; and, therefore, a clear knowledge of it contributes greatly towards 
comprehending the message of the Bible as a whole.’14 

 
When studying Leviticus, it would also be a good plan to study the book of 
Hebrews alongside it, for Hebrews is the greatest NT commentary, shedding 
full light on the OT sacrifices and priesthood. 
 
The book of Leviticus can be divided into two main sections: 
 

Chapters 1-16 The way into fellowship with God Sacrifice 

Chapters 17-27 The walk of fellowship with God Separation 
 
5.1 Way into Fellowship with God: Sacrifice (Chs. 1-16) 
 

‘This was already clear in the Old Testament, in which the sacrifices 
were recognized not as human works but as divine gifts. They did not 
make God gracious; they were provided by a gracious God in order 
that he might act graciously towards his sinful people.’15 

 
5.1.1 The five main sacrifices 
 
The sacrificial offerings are outlined in chs. 1-7. There are five basic types of 
offering. The first three were voluntary, the last two were mandatory. 
 
A) Burnt Offering (Lev 1; 6:8-13; 7:8) 
 
The Hebrew term for this sacrifice means ‘ascending’ and comes from the 
fact that the smoke of the sacrifice would arise as a soothing, or fragrant, 
aroma before the LORD (1:9) – this showed God’s delight in the offering. The 

                                                        
14 J.S. Baxter, Explore the Book, Zondervan, 1966, p.113 
15 John Stott, The Cross of Christ, IVP, 1986, p.173-174 
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animal was to be completely burned on the altar (except for the skin, which 
belonged to the priest – see 7:8) with its smoke rising to heaven. A bull, ram, 
male dove or young pigeon could be offered based upon the financial 
situation of the worshiper. The sacrifice was to have no defect. 
 
The offering was a voluntary act of worship and a general sacrifice for the 
atonement16 of unintentional sin17 in case the worshiper had sinned and was 
not aware of it.  It was an expression of devotion and commitment to God. 
 
Just as a note: The priests were to sacrifice a lamb as a burnt offering every 
morning and evening (Ex 29:38-39; Lev 6:9-12; Num 28:3-4).  Also, the fire 
on the altar was to never go out (Lev 6:13). 
 
B) Grain Offering (Lev 2; 6:14-23; 7:9-10) 
 
This offering gets its name from the main ingredient, fine flour, and the two 
other components of the sacrifice were olive oil and incense. The incense 
was provided in order that the sacrifice might be a soothing aroma to the 
LORD. 
 
Yeast and honey were not to be used in the offering (2:11). Yeast usually 
represented sin and honey could have been forbidden because it could 
cause fermentation. Yet, salt was to be added to the offering, possibly 
because it was used to preserve food in those days and thus spoke of the 
lasting nature of the covenant. 
 
This grain offering was to be either baked in an oven or cooked in a 
pan/griddle (7:9). Before the offering was baked or cooked, the priest took a 
handful of the flour mixed with oil and incense and burned it as a ‘memorial 
portion’ (2:2). The grain offering usually accompanied the burnt offering and 
peace offering. 
 
This offering was a voluntary act of worship. The worshiper was recognising 
the goodness of God and his provision. It also spoke of devotion to the 
LORD. 
 
C) Peace/Fellowship Offering (Lev 3; 7:11-34) 
 
The Hebrew term for this sacrifice is related to the common Hebrew word for 
peace, or well-being, which is ‘shalom’. Thus, we have the term peace 
offering. This emphasis of the sacrifice is mainly about the fellowship 
between both the worshiper and God, and the worshiper and the priests. 
Hence, the peace offering was also termed the fellowship offering. 
 
These sacrifices were brought during the feast days. Any animal without 
defect could be used from the herd or the flock, or one could offer from a 
variety of breads. It was a celebrative offering, with most of it eaten by the 
worshiper (along with family and friends). The fat of the offering was to be 

                                                        
16 The word ‘atonement’ means ‘to cover sin’. 
17 When the scripture speaks of ‘unintentional’ sin, it speaks of sin that is committed without 
conscious plan or wilful determination. There was no reason for planned and wilfully 
determined sin (what we might call ‘malicious aforethought’ in English), for these were God’s 
redeemed people called out from such living. See also Heb 10:26. This is not to scare us, but 
to challenge us to walk out the life that God has called us to, and how much more for us who 
are new covenant believers with new hearts empowered by the Holy Spirit. However, it does 
seem that deliberate sins could also be forgiven through repentance, confession of sin and 
offering the appropriate sin and guilt offerings (see Lev 6:1-7; Num 5:6-7). 
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offered up to the LORD (3:3-5). This offering was often paired with the burnt 
offering, which was consumed by God. 
 
This offering was a voluntary act of worship. It dealt primarily with restoration, 
reconciliation and fellowship. There were three subtypes of the peace 
offerings: 

• Thanksgiving offering – presented in response to a particular 
blessing (7:12-15) 

• Votive offering – brought after a vow was made to God during a 
time of great distress (e.g. Jon 2:9) 

• Freewill offering – given out of gratitude and love for God with no 
specific blessing in mind (7:16-18) 

 
D) Sin Offering (Leviticus 4:1-5:13; 6:24-30; 7:7) 
 
This sin offering was probably the most important sacrifice and it was to 
precede all other sacrifices. It dealt with the removal of sin in the life of the 
priests and the Israelites. It emphasised the act of purification. 
 
A young bull was to be offered for the high priest and congregation; a male 
goat for a leader; a female goat or lamb for the common person; a turtledove 
or pigeon for the poor; and a tenth of an ephah of fine flour for the very poor. 
The fat of the animal was burned on the altar (4:8-10) and the priest and his 
sons ate the rest of the offering (6:24-29). The animals offered were to be 
without defect. 
 
This offering was mandatory for atonement for specific unintentional sin. The 
sacrifice involved confession and forgiveness of sin, and cleansing from 
defilement. It was usually followed by a burnt offering. 
 
E) Guilt Offering (Lev 5:14-6:7; 7:1-7) 
 
The guilt offering is very similar to the sin offering. In general, a ram was to 
be offered without defect. 
 
The guilt offering was brought in cases where restitution for the sin was 
possible, and it was therefore mandatory. The person was to give an 
additional payment of 20% to make up for the offence. If the person wronged 
or a close relative were no longer alive, then the amount due was given to 
the priest (Num 5:5-10). 
 
Just as a note: Whenever an animal offering was brought, the person 
bringing the offering placed his hand on the head of the animal as a sign that 
it was dying in his place (see Lev 1:4). 
 
For more information on the sacrifices in Leviticus, here are some sources: 

 Dillard and Longman, An Introduction to the Old Testament, 
Zondervan, 1994, p.76-79 
 Herbert Wolf, An Introduction to the Old Testament Pentateuch, 
Moody, 1991, p.165-170. 

 
5.1.2 The Day of Atonement 
 
The two main sections of the book are divided by ch. 16, which deals with the 
Day of Atonement. 
 
This was the one day each year when the high priest, representing the 
people, went into the Holy of Holies – the innermost sanctuary within the 
tabernacle – carrying blood to make atonement for the sins of Israel: 
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Heb 9:6-7, 11-12 
 
The major elements of the event were: 
 
A. Blood-sprinkling (16:11-19) 
 
This is similar to the sin offering for priests in 4:3-12. First, the high priest was 
to put on the special linen garments (16:4) and then enter the holy place with 
a bull for a sin offering for himself and his family (16:11) along with a ram for 
a burnt offering (16:3). Aaron was also to take incense into the Holy of 
Holies, which was to cover the mercy seat on the ark of the covenant. The 
incense acted as a smoke screen to prevent Aaron from gazing upon the 
holy presence of God that he might not die (16:12-13). With the regular sin 
offering, the seven-fold sprinkling of the blood was to be on the outside the 
veil18 and on the bronze altar for the offerings (4:6-7). But this time, the blood 
was taken inside the inner sanctuary and sprinkled on the ark of the covenant 
(16:12-14). 
 
Then Aaron had to enter a second time, performing the same functions with 
the goat’s blood that was ‘for the LORD’ (16:15-16) – this one not being the 
scapegoat. He also had to sprinkle the horns of the bronze altar with the 
blood of the bull and goat (Ex 30:10; Lev 16:18-19). 
 
B. The Scapegoat (16:20-22) 
 
Whereas the sprinkling of the Ark was unseen by the people, this bearing 
away of their sins was public and reassuring. Aaron was to lay both of his 
hands on the head of this scapegoat and confess over it all the iniquities of 
the sons of Israel. He was to then send it away into the wilderness as it bore 
on itself all their iniquities. 
 
C. Cleansing of the Participants (16:23-28) 
 
The high priest was to then strip the special linen garments off and bathe his 
body with water. Now in his normal glorious robes (Ex 28:40-41), he could 
offer burnt offerings and the fat of the sin offering. Also, the one who let the 
scapegoat go and the one who burned the remains of the bull and goat 
outside the camp are to wash themselves as well (16:26-28). 
 
Hebrews draws a parallel between these events of the Day of Atonement and 
the ministry of Christ as high priest, contrasting the two: 
 
• Jesus, unlike sinful Aaron, did not need to offer a sacrifice for himself 

(Heb 7:26-27). 
• Christ offered his own blood, not that of goats and calves, thus obtaining 

eternal redemption (Heb 9:11-12). 
• Christ’s atoning sacrifice was not annual, but once for all time (Heb 9:11-

12, 25-26). 
• Christ entered heaven itself, not a man-made sanctuary, and he stands 

before God on our behalf (Heb 9:24). 
• In him, we receive permanent forgiveness of sin (Heb 10:1-18). 
• All this gives us ‘confidence to enter the holy place by the blood of Jesus’ 

(Heb 10:19-25). 
 
 

                                                        
18 The veil was the thick curtain that separated the inner sanctuary, the Holy of Holies, from 
the Holy Place. 
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5.2 Walk of Fellowship with God: Separation (Chs. 17-27) 
 
Holiness is a major theme in Leviticus, summed up in the exhortation, ‘Be 
holy, for I am holy’ (11:44-45; 19:2; 20:26). 
 
The word ‘holy’ and related words such as ‘holiness’ and ‘sanctify’ occur 152 
times in the book of Leviticus (about 20% of the total occurrences in the OT). 
Holiness is fundamentally separation – both from whatever is evil or unclean, 
and to God. 
 
A sinful people cannot approach a holy God; it is impossible. That is why the 
sacrificial system was initially set up. Yet, it only foreshadowed and pointed 
to the greater sacrifice of the Son of God and the Lamb of God on the cross. 
We, as God’s new covenant people, have been set apart (sanctified; made 
holy) by Christ (1 Cor 1:2; Heb 2:11) and the righteousness of Christ has 
become ours (1 Cor 1:30; 2 Cor 5:21). Thus, we are able to approach such a 
holy and righteous God with confidence (Heb 4:16). 
 
Ch. 17 is a bridge between the public ceremonies requiring blood sacrifice 
(chs. 1-16) and the remainder of the book, which mostly concerns personal 
morality (chs. 18-27). This second part of Leviticus may be summarised as 
follows: 
 
5.2.1 Moral laws (chapters 18-20) 
 

• Sexual purity (18) 
• Principles of neighbourliness (19) 
• Capital and other serious crimes (20) 

 
5.2.2 Religious regulations (21:1-24:9) 
 

• Rules for priests (21-22) 
• Religious feasts (23) 
• Rules for the tabernacle (24:1-9) 

 
5.2.3 Further miscellaneous laws (24:10-27:34) 
 
Chs. 25-27 include instruction about the Sabbath Year (every seventh year) 
and the Year of Jubilee (every fiftieth year). The Jubilee made provision for 
social justice, by preventing the accumulation of wealth into the hands of only 
a few. Each man had a right to his family land and his own freedom. There 
was to be no control through unbridled capitalism. It also promoted family 
unity. 
 
At the start of his ministry, Jesus entered the synagogue in Nazareth and 
read Isa 61:1-2 and thus, he announced that the Year of Jubilee had come 
upon them (see Luke 4:14-21). Not only was it fulfilled in his earthly ministry, 
but it is to continue its fulfilment through the present ministry of the church. It 
will find ultimate fulfilment in the age to come when Christ returns. 
 



 

27 

NOTES 

6.0 Numbers: Wandering in the Wilderness 
 
The deliverance out of Egyptian bondage was of a willing people and this 
was accomplished in a little over a year. The leading was of a rebellious 
people and took about 38 years. 
 
Deut 9:7 
 
Numbers describes the Israelites’ experience in the desert. It is a 
continuation of the book of Exodus, and as stated above, it covers a period of 
approximately 38 years. We can get a picture of the Christian life in that the 
new birth takes much less time than the process of transformation and 
growth to maturity so that we all look more like Jesus Christ. 
 
The fourth book of Moses is called Numbers because of the two censuses, 
or numberings, that it records in chs. 1 and 26. 
 
The Hebrew title for the book (bemidbar, ‘in the wilderness’) more adequately 
describes its contents. Numbers can be divided into three sections: 
 

Chapters 1-10 The Old Generation The last few days at Sinai 

Chapters 11-21 The Transition Era The years of desert wandering 

Chapters 22-36 The New Generation The few months at Moab on 
the threshold of Canaan 

 
6.1 The Old Generation (Chapters 1-10) 
 
Israel stayed at Sinai for almost a year. These chapters record the last three 
weeks. Having received the law from God, and therefore agreeing to walk in 
obedience (Ex 24:7), the people of Israel had built the tabernacle and 
established the priesthood. They were now almost ready to advance towards 
the land. Their advance into alien territory required careful preparation, both 
military (chs. 1-2) and religious (chs. 3-10). 
 
6.1.1 Military preparation (chs. 1-2) 
 
Ch. 1 records the census of those ‘able to serve in the army’ (1:3, 20, 22, 
etc.). Of these, only two – Joshua and Caleb – were eventually to enter the 
land. The Levites were not included in the military census. They were 
excused from military duty in order to care for the tabernacle and its 
furnishings (1:47-53). 
 
A. Questions with the numberings 
 
Some scholars question the numberings in chapters 1 and 26 (also found in 
Ex 12:37; 38:26), saying it is an impossibility that Israel’s army numbered so 
many people. Both censuses leave us with the total number of able men for 
military action at just over 600,000. This would mean that the total population 
of Israel was around 2 to 3 million, counting women and children. 
 
A few problems certain scholars have with the numberings of chs. 1 and 26: 
 
• Deut 7:7 tells us that God did not choose Israel because they were great 

in number, for they were ‘the fewest of all peoples’. 
• In that day, the Egyptian army probably numbered around 20,000. If that 

were true, it would have not been a difficult task to overtake the 
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Egyptians. In reality, there would have been no need for a miraculous 
deliverance out of Egypt. 

• It is also known that the Israelites were much smaller in number than the 
Canaanites, which would have had a population well below 3 million. 

• It is estimated that the Jewish population in the NT times was 
somewhere between 4.5 and 6 million. 

• Finally, we can see the practical difficulty of 2 to 3 million people 
marching together, as they would have spanned in a line for hundreds of 
miles; not to mention a group that size would have needed a vast space 
to live in and tons of food to live on. 

 
There are two sides when it comes to understanding these numbers: 
 
1) The Non-literal Side – the Israelite army was much less than 600,000 
 
The Hebrew word for ‘thousand’ (eleph) can sometimes be translated as 
‘clan’, as in Judges 6:15; 1 Samuel 10:19; 23:23 (NIV). In the Hebrew text, 
the word ‘thousand’ (eleph) could also be translated as ‘chief’. In this way 
46,500 (Reuben’s total in Num 1:21) should translate as ‘46 chiefs plus 500 
men’. 
 
The numbers might be symbolic figures rather than strict mathematical 
numbers, as it is not unknown for such to be in the Bible. 
 
We must remember that the numbering methods of the Hebrew people could 
have been quite different from the way in which we number today. 
 
For more reading from proponents on this side: 

 Lasor, Hubbard & Bush, Old Testament Survey: The Message, 
Form, & Background of the Old Testament, 2nd ed, Eerdmans, 1996, 
p.103-106. 

 
2) The Literal Side – the Israelite army numbered just over 600,000 
 
Ex 1:7 says that the sons of Israel were ‘fruitful and increased greatly…and 
became exceedingly mighty, so that the land was filled with them’. They had 
grown so much that even Pharaoh was fearful of them (1:9-10). 
 
Though there were only 70 in Jacob’s family when they migrated to Egypt 
(Gen 46:26-27; Ex 1:5), with each family having five or six children, they 
could have reached the 2-3 million mark 430 years later. 
 
When the silver was collected from the congregation for the construction of 
the tabernacle, half a shekel was received from each man counted in the 
census (Ex 38:25-26). The total collected came to exactly 301,775 shekels 
(or 100 talents and 1,775 shekels). If each male in the census gave half a 
shekel, then the total number of men would have been 603,550 – the total of 
Num 1:46. 
 
Not all of the military men fought in the same battles. Moses fought the 
Midianites with 12,000 (Num 31:5); Joshua fought the city of Ai with 30,000 
(Josh 8:3, 12); and there are other examples. 
 
God miraculously provided throughout the Israelites time in the wilderness: 
bitter water turned to sweet water and being led to the twelve springs at Elim 
(Ex 15:25, 27); manna to eat (Ex 16:31); quail to eat (Ex 16:13; Num 11:31); 
and it even says that neither their clothes nor their sandals wore out (Deut 
29:5). 
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For more reading from proponents on this side: 

 Herbert Wolf, An Introduction to the Old Testament Pentateuch, 
Moody, 1991, p148-151. 
 Gleason Archer, A Survey of Old Testament Introduction, Moody, 
1994, p265-269. 

 
At this point, we must confess that we do not have all relevant data needed 
to make a completely informed decision on this issue. But we know that when 
all information does become available, if it does, then we will have better 
information to answer such questions. 
 
B. How the Israelites were positioned as they camped 
 
Ch. 2 describes the military formation of the camp of Israel, with the 
tabernacle in the centre (2:2) and three tribes on each side, forming a 
square. 
 
 
 
          Naphtali       Asher      Dan 
         (lead) 
 
 
            Ephraim                   Judah 
 (lead)       (lead) 
 
 
 
           
           Manasseh       Tabernacle            Issachar 
         (Levites) 
 
 
 
           Benjamin               Zebulun 
 
 
 
              Gad      Simeon   Reuben 
        (lead) 
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C. How the Israelites were positioned as they marched forward 
 
When moving (see Ex 40:36-38), the people would advance in four ranks of 
three tribes each (ch. 10), led by Levites carrying the ark of the covenant 
(1:50-51). 
 
              Gershonites and  
                                      Kohathites carry the     Merarites carry              Levites carry 
   tabernacle furnishings   the tabernacle     the ark 
 
  
 
      Dan       Ephraim    Reuben  Judah 
 
 
 
 
      Asher   Manasseh     Simeon             Issachar 
 
 
 
     Naphtali   Benjamin      Gad              Zebulun 
 
 
     
 
 
Proceeding Forward 
 
6.1.2 Religious preparation (chs. 3-10) 
 
Chs. 3-10 describe the setting apart of the Levites for their special work, and 
other religious preparations (3:7-8). From the tribe of Levi, Aaron and his 
sons would serve as priests (3:10). The other Levites were assistants to the 
priesthood, with their specific duties outlined in ch. 4. 
 
Prior to leaving Sinai the people celebrated the Passover (ch. 9) for what 
turned out to be the last time before entering Canaan. Due to the people’s 
rebellion, the Passover was not observed in the wilderness. It was re-
established only when they entered the promised land (see Josh 5). 
 
Ch. 10 finds the people ready to move off under the leadership of Moses. 
This was the first time that Israel had set out from Mount Sinai (Num 10:13). 
From that point on, when the pillar of cloud over the tabernacle lifted up, 
Israel would move forward. When it came to rest, Israel would camp again 
and wait for the LORD (see Ex 40:36-38; Num 9:15-23). 
 
6.2 The Transition Era (Chs. 11-21) 
 
This period sees: 
• The end of the old generation, brought about by their unwillingness to go 

into the Promised Land after the report of the spies (13:26-33). 
• The emergence of a new generation who would enter the land in their 

place. Only Joshua and Caleb would survive to be a part of the 
generation who took the land (14:28-30). 

 
6.2.1 Constant complaint 
 
This 38-year period, spent chiefly at Kadesh, was marked by chronic 
complaint on the part of the Israelites. 
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Num 11:1 
 
The pattern had been established soon after their deliverance from Egypt 
(see Ex 15:22-27; 16:2-3; 17:1-7). Now, as the journey was resumed, Israel 
continued their grumbling. 
 
We can in fact distinguish eight occasions during the desert wanderings 
when grumbling reached a peak: 
 
a) 11:1-3  d) 13:26-14:4  g) 20:1-5 
b) 11:4-6  e) 14:36-40  h) 21:4-5 
c) 12:1-15  f) 16:1-3 
 
Grumbling has no place in the Christian life. If we are to be the generation 
that sees the fulfilment of God’s kingdom purposes, we must learn from the 
grim experiences of OT predecessors (1 Cor 10:6, 10-11). Otherwise, God 
will set us aside and choose another generation. 
 
In his dealings with his people at this period, we see both the kindness and 
the severity of God (Rom 11:22). We see the severity of God against the 
generation who provoked him through their complaining and disobedience. 
But we also see his kindness in preserving a new generation who would 
inherit all that he had promised. 
 
6.2.2 Judgment on Moses 
 
Note particularly the severity of God’s judgment on Moses (20:1-12). He 
would not be allowed to enter the land (20:12). 
 
Whereas in Ex 17:6, God told Moses to strike the rock, here in Numbers 
20:8, the LORD told Moses to speak to the rock. As we read the account, we 
can see that Moses selfishly disobeyed the LORD, and it seems this was not 
just about speaking to or striking a rock. It was ultimately about his heart 
attitude: 
 
• Moses seemed to have claimed for himself some of the glory due only to 

God: ‘…must we bring you water out of this rock?’ (20:10). 
• Moses had a lack of trust in God’s explicit word: ‘You did not trust in Me.’ 

(20:12) and he showed a disregard for God’s holiness in the presence of 
the assembly (20:12). 

 
God, in his goodness, graciously met the people’s need for water. But 
because the privilege of leadership carries with it corresponding 
responsibility, his judgment on Moses was severe. We must all remember to 
fear the LORD, and leaders of God’s people must take this lesson to heart. 
 
The amazing thing was that in the midst of the judgment of God, Moses did 
not give up and quit but rather continued on with the work that the LORD had 
for him. Even though Moses would no longer be allowed to enter the 
promised land, he faithfully led the Israelites through the wilderness to the 
plains of Moab to the threshold of entering the promised land. 
 
6.2.3 Judgment on the people 
 
Not only was Moses judged, but all the people of Israel were judged 
throughout their time in the wilderness, and even more, the wandering was 
the great overall judgment on this obstinate and selfish people.  Some of the 
different judgments were: 
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• After the LORD provided massive amounts of quail, he struck them with 
a plague (11:33). 

• This generation would not enter the Promised Land, aside from Joshua 
and Caleb (14:30). 

• One man who broke the Sabbath was stoned (15:32-36). 
• The ground opened up and swallowed Korah, Dathan, Abiram and their 

families for rebelling against Moses, not to mention the fire that came 
from the Lord and killed the 250 who conspired with them (16:31-35). 

• In this time, both Miriam and Aaron died (20:1, 28-29). 
• Following a complaint (21:4-5), God sent a plague of serpents amongst 

the Israelites, which bit many leading to their death (21:6). 
 
6.3 The New Generation (Chs. 22-36) 
 
Ch. 22 sees a new generation of Israelites camped in the plains of Moab, just 
east of the Jordan River. They remained there for one year, and the rest of 
Numbers, more than one third of the book, is concerned with that period. 
 
During that year, the people were tested by foreign schemes (chs.22-25), 
after which they underwent final preparations for the conquest of Canaan 
(chs. 26-36). 
 
6.3.1 Foreign schemes against Israel (chapters 22-25) 
 
A. The Prophet Balaam 
 
The Israelites had already engaged in several successful military conflicts 
(21:21-35). Their success caused Balak, the king of Moab, to try different 
tactics. He, thus, looked to hire the pagan prophet Balaam to curse them. 
 
We find difficult passages in 22:12-22. When Balaam asks God the first time 
if he can go with Balak’s delegates, God said, ‘Do not go with them; you shall 
not curse the people, for they are blessed’ (22:12). Yet, Balak sends another 
group of representatives more distinguished than the previous group (22:15). 
It was known in those days that seers and soothsayers were paid for their 
services (see 1 Sam 9:7-8). Thus, Balak told his envoy to make sure Balaam 
was reminded of the riches that would be his if he came and cursed Israel. 
Therefore, Balaam ended up giving into the great riches, maybe greater than 
he has ever known (22:17). 
 
Balaam gives good lip service saying, ‘Even if Balak were to give me his 
palace filled with silver and gold, I could not do anything great or small to go 
beyond the command of the LORD my God’ (22:18). Yet, what’s this – he 
asks them to stay and he would see if the LORD would say anything else 
(22:19). Here we get a glimpse into the true heart of Balaam – he does not 
want to truly obey Yahweh, he wants his great riches and glory. 
 

‘Tickled in his pride by this ceremonious call upon his prestigious 
powers, Balaam wanted to go, try his hand at making history. God’s 
telling him Israel is a specially blessed people did not register in his 
wilfulness.’19 

 
It might be easy to think that Balaam went back to God to make sure he 
heard God correctly. If we continue the story in 31:15-18, we read that 
Balaam actually advised the pagan women of the area to seduce the Israelite 
men into their perverted religious practices. Balaam was a wicked seer. So, 

                                                        
19 Calvin G. Seerveld, Balaam’s Apocalypitc Prophesies: A Study In Reading Scripture, Wipf 
& Stock Publishers, 2001, p.49 
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God lets Balaam go but only with the specific instructions ‘but only the word 
which I speak to you shall you do’ (22:20). This anthropomorphism, 
specifically God ‘changing His mind’ in this situation, is not a contradiction, 
for as Seerveld says: 
 

‘There is no contradiction because God is punishing Moab’s evil 
persistence and Balaam’s covetousness by blessing Israel much 
more and more publicly than if Balak and Balaam had never tried to 
tempt the Lord…God let him go, so that the masterful rule of the Lord 
upon all nations of the world would be revealed and proclaimed, 
already in the day of Moses, with unusual clarity.’20 

 
Notice how Balaam is immediately ready to set off the next morning (22:21). 
We then read in 22:22 that God was angry with him for going. But why? 
Didn’t God just say he could go? Obviously, there is something we must read 
‘between the lines’. There is something deeper here than a decision to travel 
on a donkey – God is peering down into the heart of Balaam (see also 1 Sam 
16:7; 1 Chron 28:9; Luke 16:15). It is quite likely that Balaam set out with only 
selfish gain on his mind, thinking about the wealth and honour he is about to 
receive, thus showing the wicked intent of his heart. God’s anger burned 
against Balaam due to his evil intent. 
 
Oddly enough, for someone who was supposed to be a seer, Balaam could 
not even perceive the angel of the LORD who stood in his pathway. Yet, 
surprisingly, his donkey did recognise the angel. A bit further into the 
account, after rebuke from the angel, Balaam gives the appearance of sorrow 
for his actions (22:34). But, remembering the heart intent of this pagan seer, 
we can probably compare his sorrow to that of Judas Iscariot (Matt 27:3). 
 
There was no true repentance in Balaam’s life that led to godly fruit (see 2 
Corinthians 7:9-10). Whereas, with someone like Peter, his repentance was a 
God gift that led to fruit (see John 21:15-17) expressed in what we read 
throughout the book of Acts and his two letters. Thus, the angel of the LORD 
told Balaam to continue on and speak the word which he told him (22:35), so 
that the purposes of God would be worked out for his people, as stated by 
Seerveld in the second quote above. Amazingly, God did use Balaam to utter 
even Messianic prophecies (24:17), although they most likely initially spoke 
of David. 
 
Balaam was not a true prophet of God. He is despised throughout scripture, 
including by the writers of the New Testament (see 2 Pet 2:15-16; Jude 1:11; 
Rev 2:14). However, on this occasion, God did use Balaam to speak seven 
oracles (prophetic statements), in which he was compelled to bless the 
Israelites in God’s name instead of curse them as Balak had desired (23:11-
12). 
 
Balaam could be compared to those of Matt 7:21-23 of whom Jesus will say ‘I 
never knew you’, even to those who prophesied, cast out demons and 
performed miracles in his name. 
 
B. The immorality of the Israelites 
 
Where the King of Moab’s tactics failed, the sexual aspects of pagan religion 
succeeded, at least for a time (ch. 25). The people of Israel were drawn into 
the immoral practices linked with Baal-worship (25:1-3). As stated earlier, this 
was due to the wicked advice given by Balaam for which he would be put to 

                                                        
20 Seerveld, p28, 49 



 

34 

NOTES 

death (31:15-18). The ensuing plague sent by God was turned away only by 
the zealous act of Phinehas (25:6-11). 
 
Just as a note: The Moabites of ch. 25 and the Midianites of ch. 31 are one 
and the same here as there was a known working relationship between the 
two peoples. 
 
6.3.2 Final preparations for the conquest (chs. 26-36) 
 
A second military census was taken in view of the warfare that lay before 
them, and Joshua, one of the two survivors from the Exodus, was named as 
Moses’ successor (27:15-23) by the laying on of hands. 
 
The Midianites (Moabites as well) were defeated in a war (chapter 31), which 
was an act of judgment on them for luring God’s people into the sinful 
practices of ch. 25. 
 
At this stage, the tribes of Reuben and Gad and the half-tribe of Manasseh 
chose to settle for territory outside the land of Canaan, on the Moab side of 
Jordan (ch. 32). Though they were willing to cross Jordan to help their 
brothers fight, their attitude displayed a settling for less than God’s best. 
 
The 12 sons of Jacob, from whom the tribes came, were Reuben, Simeon, 
Levi, Judah, Zebulun, Issachar, Dan, Gad, Asher, Naphtali, Joseph and 
Benjamin. As we have seen, the tribe of Levi was not allocated specific 
territory in Canaan because of their special consecration to the tabernacle 
and priesthood. That left 11 tribes. Joseph was split into two different tribes: 
Ephraim and Manasseh, which were his two sons (see 1:10). Therefore, we 
have the 12 tribes, which would receive land inheritance. 
 
Finally, we see a review of the stages of Israel’s journey since the Exodus 
(ch. 33), specified the boundaries of the promised land (ch. 34), allocated 
towns there for the Levites and cities of refuge for those committing 
manslaughter (ch.35) and established some principles of tribal inheritance 
(ch.36). 
 
Conclusion 
 
The book of Numbers definitely carries a prophetic voice into the lives of 
Christians today. It shows us that if one generation is not interested in 
carrying forward the purposes of God and thus hardens their hearts, then he 
will be pleased to raise up a new generation that will be committed to walking 
in his ways and advancing his kingdom on earth as it is in heaven. 
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7.0 Deuteronomy: Moses’ Last Speech 
 
The contents of Deuteronomy are summed up in the opening verse: 
 
Deut 1:1 
 
The narrative with which Numbers ends continues in the book of Joshua. But 
before Israel enters into Canaan, we have the book of Deuteronomy, which 
covers a period of about one month. 
 
Deuteronomy means ‘second law’ – from the Greek word nomos meaning 
‘law’ and deuteros meaning ‘second’. It is so called because it rehearses 
much of the material in Exodus in connection with the Mosaic covenant 
and Law, but with some additional material. 
 
Question: Why would God need to repeat and reconfirm what he had 
already spoken in Exodus? 
 
We must remember that the book of Numbers recounts the story of God 
bringing an end to the old generation that was hard-hearted and full of selfish 
complaining (see Num 11:1). The last third of the book deals with God rising 
up a new generation that would be committed to the purposes of God. Thus, 
God reconfirmed his covenant relationship with this new generation making 
sure they had his words of instruction before entering the promised land. 
 
Deut 4:4-9 
Deut 5:1-3 
 
God was letting this new people know that his covenant was not just with the 
old generation, and could therefore be disregarded. His covenant was with 
this new generation, and each succeeding generation was to continue in 
faithful obedience to the covenant. 
 
Deuteronomy could be described as Moses’ farewell message in which he 
reviews Israel’s history to prepare the new generation for crossing the Jordan 
River into the promised land. But not only does it look back, it looks forward. 
Indeed, under prophetic inspiration, Moses gives an outline of the things that 
will happen to them in later days. 
 
Apart from the few narrative passages, Moses speaks in the first person. 
These are his final stirring speeches before ascending the mountain to look 
at the promised land and then to die, leaving the people to enter without him. 
 
Jesus  quoted from Deuteronomy more than any other book in the 
Pentateuch, including in his stand against Satan (Matt 4:1-11, quoting Deut 
6:13, 16; 8:3; 10:20). 
 
Comparing Deuteronomy with treaties of the ancient near east: 
 
We can see a similar structure between the two: 
• Preamble (1:1-5) 
• Historical Prologue (1:6-3:29) 
• Stipulations (chs. 4-26) 
• Curses and Blessings (chs. 27-30) 
• Witnesses (chs. 31-34) – sometimes including a public reading 
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We will look at Deuteronomy, in three main sections: 
 

Moses first speech 1:1 - 4:43 

Moses second speech 4:44 - 28:68 

Moses third speech and death Chapters 29-34 
 
7.1 Moses First Speech (1:1 - 4:43) 
 
Here, Moses reviews the journeys of Israel from when they left Mount Sinai, 
also known as Horeb, (1:6) up to the present time of his words (4:39-40). 
 
He emphasises the people’s failure to enter the land at the time of the spies’ 
report (1:22-27). The refusal did not make sense in the light of the 
faithfulness of God, who had made them a numerous people in accordance 
with his covenant promise to Abraham (1:10). 
 
Deut 2:14-18 marks the transition from the account of the failed generation to 
the present time and the new generation. Their success in battle against local 
rulers (2:24-3:11) would hopefully inspire confidence for the greater 
challenge of the conquest of Canaan that lay before them. 
 
Then, in a powerful appeal (ch. 4), Moses reminds them of their outstanding 
privileges as a people to whom God has uniquely revealed himself and 
whose law must therefore be honoured and observed. These are solemn, 
challenging words: 
 
Deut 4:7-8 
 
In a moment of prophetic insight, Moses came near to foretelling their 
ultimate disobedience, leading to the exile (4:25-31). This of course came 
true through the exiles to Assyria and Babylon and the subsequent return 
under the leadership of Zerubbabel. 
 
7.2 Moses Second Speech (4:44-28:68) 
 
Here Moses sets out the law, or instruction, of God: 
 
Deut 4:44 
 
7.2.1 The Moral Law (4:45-11:32) 
 
This section opens with a repeating of the Ten Commandments (ch. 5). But 
the covenant relationship between Yahweh and his people, of which this law 
was the basis, was to be one not of legalism, but of love, expressed through 
devoted lives. 
 
God was a jealous God. He was not an envious or covetous God, but rather 
he was the defender of the object of his love. The LORD continually 
proved his faithfulness in the desert and was calling Israel to walk in 
obedience to him out of love. 
 
Moses gives the greatest commandment in ch. 6: 
 
Deut 6:4-9 
 
This is known as the ‘shema’, which is Hebrew for ‘hear’. It is the Jewish 
confession of faith and is recited daily by orthodox Jews. The ‘shema’ was 
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identified by Christ as the most important of all commandments (see Mark 
12:29-30).  
 
In chs. 6-11, Moses gives a plea to remain faithful to Yahweh in view of his 
promised faithfulness. Moses relates the account of the golden calf (ch. 9) to 
illustrate their proneness to disobedience and to draw lessons of warning for 
the future. 
 
Chs. 12-26 are forward-looking, setting out rules of conduct for the people 
once they were settled in Canaan: 
 
Deut 12:1 
 
These chapters may be divided into two parts: 
 

• Chs. 12-16, the ceremonial (religious) law 
• Chs. 17-26, the civil law 

 
7.2.2 The Ceremonial Law (chs. 12-26) 
 
There was to be one place for worship (12:5). The tabernacle would be given 
a settled place in the land, forming a point for centralised worship. The use of 
the word ‘place’ in Deuteronomy instead of ‘tent’ suggests the expectation of 
a more permanent structure, the temple. Yet, the centralisation of worship in 
a specific physical setting came to an end with Christ (see John 4:21-24). 
 
Also in this context, ch. 14 lists ceremonially clean and unclean foods. These 
provided the Israelites with regular opportunities to express the fact that they 
were ‘a holy people to the LORD’’ (14:2). Jesus later declared all foods to be 
clean (Mark 7:19; see also Acts 10:9-16). 
 
7.2.3 The Civil Law (chs. 17-26) 
 
Here is an amazingly varied and detailed body of law relating to everyday life 
in Israel. The overall emphasis is on the humane treatment of the poor and 
socially disadvantaged, such as the widow, the orphan and the foreigner. 
 
7.2.4  Covenantal curses and blessings (chs. 27-28) 
 
This section brings to a head the outlining of the law in the previous chapters. 
God’s law was the basis of his covenant with Israel. The people committed 
themselves to abide by it (Ex 24:7), while God, in his turn, committed himself 
to bless and prosper his people in response to their obedience. 
 
This was to be underscored to the people by a dramatic event once they had 
entered the land.  The nation was to be separated onto two mountains, Ebal 
and Gerizim. Lime covered stones were to be erected (27:4), upon which the 
law of God was to be inscribed (27:8). The curses of the covenant were to be 
announced from Ebal and the blessings were to be announced from Gerizim 
(27:12-13). Joshua properly carried out this ceremony when the people had 
entered the land (see Josh 8). 
 
The curses and blessings affected every aspect of life (see 28:3-6). Israel 
was told expressly that disobedience would lead to the ultimate shame of 
foreign occupation and exile (28:58-68). In effect, that would be like a return 
to the slavery of Egypt (28:68). 
 
Whereas it could be stated that in the old covenant, the emphasis is on 
cursing due to disobedience and what cannot be done (stating here 12 
curses to 6 blessings), in the new covenant, the emphasis is on the blessings 
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of life eternal and what can be done in the lives of those who are new 
creations in Christ. 
 
7.3 Moses Third Speech and Death (Chs. 29-34) 
 
Deut 29:1 
 
7.3.1 Renewal of the Sinaitic Covenant (chs. 29-30) 
 
Though this is a separate occasion (29:2), it builds on the content of the 
previous chapters. The law had been rehearsed. Now Moses, acting on 
behalf of the people, was renewing their covenant promise to adhere to it and 
to follow God (29:12-13). In order that Israel would not entertain any doubts 
about the way forward, Moses prompted them clearly in the right direction: 
 
Deut 30:19-20 
 

‘Obedience is the keynote of the book of Deuteronomy…Moreover it 
is made clear that this obedience is not in order to purchase the 
favour of God, but it is demanded because they already enjoy his 
favour. They are not called to purchase their redemption by 
obedience, but to obey because they are already a redeemed 
people.’21 

 
7.3.2 Moses’ last words and the transfer of leadership (ch. 31) 
 
To the very end, Moses’ concern was that the law of God should be kept at 
the centre of national life and that it should be honoured and observed by all 
the people (31:9-13, 24-26). Tragically, as he stood before God in the 
tabernacle, along with his successor, Joshua, God confirmed to him that the 
people, far from keeping the law and the covenant, would prove rebellious 
and disobedient (31:16-18). Then God confirmed to Joshua that He would 
bring them into their inheritance in Canaan (31:23). 
 
7.3.3 The song and blessing of Moses (chapters 32-33) 
 
Ch. 32 records the song that Moses received directly from the LORD (31:19-
22). It recounts God’s faithfulness to Israel in spite of frequently turning aside. 
Note the repeated use of the term ‘Rock’. Compare this song with the earlier 
‘Song of Moses’ in Ex 15, sung at the time of the deliverance from Egypt. 
 
Moses then gave his parting blessing to the tribes of Israel (ch.33) – his final 
words before his death. Compare it with the similar occasion in Gen 49, when 
the dying Jacob blessed the patriarchal heads of the tribes. 
 
7.3.4 The Death of Moses (ch. 34) 
 
Moses was a great man by any standards, and one of the outstanding 
characters of Scripture. He was a powerful leader and servant of God, with a 
ministry marked by the miraculous (34:11-12). He was a prophet (34:10) and, 
most importantly, a man who communed with God ‘face to face’ (34:10; see 
also Ex 33:11). Even at 120 years of age, he remained fit and active (34:7). 
 
Now, having ascended Mt. Pisgah, he looked across the River Jordan to the 
promised land, after which he died. Not permitted to enter the land with the 
people because of his disobedience, we later find him within its borders in his 
appearance on another mountain, the Mount of Transfiguration (Mark 9:2-4). 

                                                        
21 A.M. Hodgkin, Christ In All The Scriptures, Pickering & Inglis, 1973, p36-37 


